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官約移民時代（1885 年から 1894 年）・私約移民時代（1894 年から 1900 年）・自由移






























                                                   
1 ヴァン・リードによるハワイ移民で「元年者」と呼ばれている（松永、2011）。 






































 Makoto: “Hi! My name is Arakaki Makoto.” 
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  Wesley: “You Uchinaanchu?” 
  Makoto: “What’s your name?” 
   Wesley: “My name is Wesley Ueunten. I’m Uchinaanchu, too!” 
  Makoto: “Ueunten’ is Okinawan, but ‘Wesley?’ That’s not an Okinawan 
name. You’re not a real Okinawan!” 
   Wesley: “So, having an American name means I’m not Uchinaanchu? 
I’m Uchinaanchu! My grandparents are from Okinawa. And, I 
play the sanshin. Do you play the sanshin?” 
  Makoto: “No, I don’t play sanshin.” 
   Wesley: “See, you’re not really Uchinaanchu. You don’t know anything 
about Okinawan culture. I’m more Uchinanchu than you!” 
  Makoto: Do you have to play sanshin to be Okinawan? I bet you’ve never 
been to Mihama.” 
   Wesley: “Do I have to know all the towns in Okinawa to be 
Uchinaanchu? I’ve heard of Mihama. Isn’t that what they call 
‘American Village?’ That’s not really Uchinaa. I bet you eat 
American fast food. Not me! I grew up on Ashitibichi! I’m more 
Uchinaanchu than you!” 
  Makoto: “I don’t like Ashitibichi. Do I have to like all Okinawan dishes to 
be Uchinaanchu? I’m actually a resident of Okinawa. I’m 
legally Uchinaanchu. I’m more Uchinaanchu than you!” 
   Wesley: “Do I have to be living in Okinawa to be Uchinaanchu? My 
ancestors are from Sashiki and Ahagun. Where are your 
ancestors from?” 
  Makoto: “My dad is from Shuri, but my mom is from Ishigaki.” 
   Wesley: “What?? Ishigaki?? That’s not really Uchinaa! You’re only half 
Okinawan. I’m full-blooded Uchinaanchu. I’m more 
Uchinaanchu than you!” 
  Makoto: “Does blood make you Okinawan?” 
   Wesley: “Hmmm, I don’t know. What do you think?” 
(University of Hawaii at Manoa, Uchinaanchu Diaspora; Memories,  
Continuities, and Construction, 2007) 
 
  マコト：「こんにちは！私の名前はアラカキ・マコトです。」 
  ウェスリー：「あなたはウチナーンチュですか？」 
  マコト：「あなたの名前は？ 
  ウェスリー：「私の名前はウェスリー・ウエウンテンです。私もウチナーンチュで































  マコト：「血筋があなたをオキナワンとするのですか？」 
























































Talking Hawai’i’s Story: Oral Histories of an Island People （ Michi 
Kodama-Nishimoto, Warren S. Nishimoto,Cynthis A. Oshiro、2009）は 29 人のオー



















People and Cultures of Hawai’i: The Evolution of Culture and Ethnicity（John F. 












  Beginning in the 1980s, the more frequent use of the term “Uchinanchu” rather 
than Okinawan to identify themselves, individually and collectively, has served as a 
powerful symbol of their independent identity and expression of their ethnic pride 
(140-141). 
 













過程を辿ったかを示す記述や研究が乏しい。例えば、Issei: Japanese Immigrants in 




という意識がどのように 1 世から 2 世へ、2 世から 3 世へと受け継がれていったのか、
その様を分析する箇所がない。 






50 年代から 70 年代頃の様相は、聞き取り調査を通じて知る他ない。 
 オキナワンという意識に付随する心理は、世代によって否定的なものから肯定的なも
のへと変化し、さらに肯定的な意味をもち始めることと重なるように、オキナワン・コ
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ミュニティが復興していったとし、特に 3 世と 4 世を「“born-again Uchinanchu”」と
オカムラは呼ぶ（2008：153）。彼は次のように説明する。 
 
  Under the influence of their parents, they may have grown up thinking they were 
Japanese American but later learned they are Okinawan by descent, and then began 
to assert they are Okinawan American or specifically “Uchinanchu.” In other cases, 
they may have known they were Okinawan ancestry but were unaware of how they 
differed from Japanese Americans. The born-again Uchinanchu can vary 
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 第 2 節ではオキナワンの歴史をみる。労働ではない部分のかれらの生活は、どのよう
なものであったのかを、差別と文化の 2 点からみていく。まず「差別」であるが、日本
人とオキナワンとの間に差別は存在した。オキナワンが受けた差別に関しては、
Uchinanchu; A History of Okinawans in Hawaii に詳細に記されている。本書は、見
た目の違いや言葉の違いなど、ナイチ（日本人）とオキナワンの関係をナイチの学生と

















第 2 章では、オアフ島の 2 つの地域に暮らしていた、あるいは暮らしているオキナワ



























































































14 世紀頃から続いているが、両国の関係のひとつの転換期とも言える 1609 年から記述




1609 年 薩摩藩島津の琉球侵攻  
1617 年 島津氏、琉球の日本化を禁止する 
1764 年 将軍家治就任の慶賀使派遣 
1776 年 アメリカ独立宣言 
1790 年 将軍家斉就任の慶賀使派遣 
1842 年 将軍家慶就任の慶賀使派遣 
1854 年 琉米修好条約に調印 
1854 年 日米和親条約を結ぶ 
1858 年 日米修好通商条約を結ぶ 
1871 年 廃藩置県 
1872 年 琉球藩設置 
1879 年 琉球処分、沖縄県を設置 
1899 年 入墨禁止令。海外移民が始まる 
1908 年 Kin Chojin Kai が発足（ハワイ） 
1918 年 Ginowan Shijin Kai が発足（ハワイ） 
1919 年 Osato Doshi Kai が発足（ハワイ） 
1920 年 Nago Club が発足（ハワイ） 
1921 年 Gaza Yonagusuku Doshi Kai が発足（ハワイ） 
1922 年 Itoman Shijin Kai が発足（ハワイ） 
1924 年 Oroku Azajin Club が発足（ハワイ） 
1925 年 Yonabaru Chojin Kai が発足（ハワイ） 
1926 年 Awase Doshi Kai が発足（ハワイ） 
     Kanegusuku Sonjin Kai が発足（ハワイ） 
1927 年 Aza Gushikawa Doshi Kai が発足（ハワイ） 
     Chatan-Kadena Chojin Kai（Chatan Sonjinkai として）発足（ハワイ） 
     Gushikawa Shijin Kai が発足（ハワイ） 
     Okinawa City-Goeku Son が Goeku Sonjinkai として発足（ハワイ） 
     Urasoe Shijin Kai が発足（ハワイ） 
     Yomitan Club が発足（ハワイ） 
1928 年 Haneji Club が発足（ハワイ） 
     Hawaii Shuri-Naha Club が発足（ハワイ） 
     Maui Okinawa Kenjin Kai が発足（ハワイ） 
     Tamagusuku Club が発足（ハワイ） 
1929 年頃 Oroku Doshi Kai が発足（ハワイ） 
1930 年 Motobu Sonjinka として現在の Club Motobu が発足（ハワイ） 
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     Ishikawa Shijin Kai が発足（ハワイ） 
1935 年 Tomigusuku Sonjin Kai が発足（ハワイ） 
1937 年 Haebaru Club が発足（ハワイ） 
1938 年 Nishihara Chojin Kai が発足（ハワイ） 
1939 年 第二次世界大戦 
1941 年 Nishihara Chojin Kai 解散（ハワイ） 
1942 年 第 100 歩兵大隊結成（100th Infantry Battalion ; 米国） 
1943 年 第 442 連隊戦闘団結成（442nd Regimental Combat Team ; 米国） 
1945 年 3 月米軍沖縄上陸 
    広島と長崎に原爆投下 
     米海軍軍政府布告（ニミッツ布告）公布（沖縄） 
     9 月 7 日、日本軍降伏文書に調印（沖縄） 
     ポツダム宣言受諾（日本） 
1946 年 マッカーサーが日本と南西諸島の行政分離を宣言 
     Hui Makaala of Hawaii が発足（ハワイ） 
     Hui Okinawa が発足（ハワイ） 
     Kitanakagusuku Sonjin Kai が発足（ハワイ） 
     Yonabaru Chojin Kai が再発足（ハワイ） 
1947 年 Hawaii Sashiki-Chinen Doshi Kai が発足（ハワイ） 
     Hui Alu Inc.が発足（ハワイ） 
     Onna Sonjin Kai が発足（ハワイ） 
     Tamagusuku Club が再発足（ハワイ） 
1948 年 Ginoza Sonjin Kai が発足（ハワイ） 
     Gushikawa Shijin Kai が再発足（ハワイ） 
     Oroku Doshi Kai が再発足（ハワイ） 
1949 年 沖縄で本格的な米軍基地建設が始まる 
     Bito Doshi Kai が発足（ハワイ） 
     Nakagusuku Sonjin Kai が発足（ハワイ） 
1950 年 Itoman Nisei Club が発足（旧 Itoman Shijin Kai、ハワイ） 
     Yagaji Doshi Kai が発足（ハワイ） 
1951 年 Hawaii Okinawa Rengo Kai がハワイで発足 
1953 年 Gaza Yonagusuku Doshi Kai が再発足（ハワイ） 
1954 年 Nishihara Chojin Kai が再発足（ハワイ） 
1968 年 Hui O Laulima が発足（ハワイ） 
1972 年 施政権が日本に返還される 
     沖縄県が誕生する 
1980 年 Young Okinawans of Hawaii が発足（ハワイ） 
 - 15 - 
 
1982 年 第 1 回 オキナワン・フェスティバル開催（ハワイ） 
1990 年 第 1 回 世界のウチナーンチュ大会開催（沖縄） 
1995 年 Hawaii Okinawa Rengo Kai が Hawaii United Okinawa Association 
(HUOA) に改名 
          第 2 回 世界のウチナーンチュ大会開催（沖縄） 
2000 年 ハワイで移民 100 周年 
2001 年 第 3 回 世界のウチナーンチュ大会開催（沖縄） 
2006 年 第 4 回 世界のウチナーンチュ大会開催（沖縄） 
2011 年 第 5 回 世界のウチナーンチュ大会開催（沖縄） 
2016 年 第 6 回 世界のウチナーンチュ大会開催（沖縄、10 月） 
 
 












   かれら沖縄県人をこのように異常な割合で送り出したのには、もっと根本的な沖
縄固有の理由があると想定するのである。 































































































































                                                   
2 データは飯田（2003、19-20）を参照し、日本人労働者の人口推移を示している。 
3 森（2008、77）およびハワイ日本人移民史刊行委員会編（1964：318）を参考にした。 




















































なかったが、なんとか船を出し、153 名（男性 146 名、女性 5 名、子ども 2 名）がハ














末、状況は改善された。最終的に 3 年の契約期間後の 1871 年には、90 余名の日本人が
ハワイに残ることを決め、日本政府もこれを了解した。その後、船いっぱいに乗った日









件のもと、日本人をハワイへ送ることを明治政府は約束した。1884 年 9 月に契約が成
















ざるを得なかった。こうして日本からの官約移民は増加し続け、1885 年から 1894 年












会社によって集められた最初の移民は 150 名で、3 年契約を強制的に結ばされた。 
この 150 名がハワイに到着すると、番号札を渡し入国を許可する前に、様々な質問
をした。この対応により、実際 1897 年には 1000 名以上の日本人が日本へ戻された。
同じ時期、ハワイ政府もひとつの転換期を迎えていた。1898 年 8 月 12 日、ハワイ王国
は、アメリカ合衆国の準州となったからである。 








































   砂糖耕地の仕事は灌水（ハワイ語でパナワイ）、溝堀、黍の葉むしり（ホレホレ）、
運搬（ハパイコー）、草取り、黍取り、黍切、馬使など、数限りなくある。その
中にはずいぶん辛い仕事もあるが、そういう仕事は給料も高くなっている。灌水
と草取りは女性もできる仕事でいたって容易である。野外の仕事は 1 日 10 時間
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働いて、ふつう男１ヵ月 16 ドル（18～20 ドル：1909 年）、女が 10 ドル（13～
14 ドル：1909 年）であった。（中略）野外の仕事のほかに製造場の労働がある。
（中略）砂糖焚き、機関助手等で、熟練した者はその技量に応じて月給に差があ
り、大抵は 30～40 ドルであるが、なかには 80～90 ドルを取る者もある。（中略）
また、同じ耕地の労働でも大工や馬使などは少し日給が高く、大工は 1 日 30 セ



























ハワイ人およびハワイ人の血をひく人       中国人 
                              
1872 年        82.8％               11.5％ 
            ↓                 ↓ 
1882 年        25.1％               49.1％ 
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        日本人          ポルトガル人 
 
1882 年       0.1％(15 人)          637 人 
            ↓              ↓ 
1892 年       63.3％(13,019 人)      12.3％(2,526 人) 
            ↓              ↓ 
1902 年       73.4％(31,029 人)      6.3％(2,669 人) 
 
            朝鮮人 
 
1908 年頃      4.5％(2,125 人) 
 
            フィリピン人 
 
1908 年        0.8％(141 人) 
              ↓ 
1912 年          9.7％ 
              ↓ 


































Almost all the Issei Okinawans started as plantation laborers, cutting sugar cane in 
the field or loading it on the train cars while some worked in sugar mills, and those 
who were very young or physically small were given easier jobs such as irrigating 
the fields. … According to one such contractor, there were about 10,000 Okinawans 





1907 年から 1915 年までに約 1 万人のオキナワンがプランテーションで働いたとい
う。 
 
キムラは Issei: Japanese Immigrants in Hawaii の中で、沖縄県出身者であるカサク・ヨ
ナシロが経験したプランテーション生活を紹介している。ヨナシロが暮らしたプランテ
白人 
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ーション・キャンプには 5 つの木造のシェルターが建っており、100 人以上の移民が生
活をしていたと言う。 
 
At 5:30 in the morning we marched in a single line to the cane fields, each carrying 
his lunch. The luna, the watchdog of hell, mounted on a horse, followed us so 
closely that those at the rear were almost trampled and some were forced to step 
aside to avoid being trampled. Except for thirty minutes for lunch, there was not 
time to rest until 4:00 P.M. If anyone resting was caught by the Watchdog, even if it 
was a minuted before four o’clock, the closing time, he would be told, “You go 
home. You Pau.” [You have no pay for that day.] Anyone who was declared “Pau” 
would be beaten half to death by the Big Luna [superior overseer] unless he ran 
away to another plantation during the night (Issei, p.54). 
 
朝の 5：30 に私たちはそれぞれ昼食を片手に、1 列に並び砂糖耕地へ行進した。ル
ナと呼ばれる地獄の番人は、馬に跨り、私たちの後について来た。その距離はとて
も近く、後方の者は踏まれそうになったり、踏まれないように避けざるを得ない者
さえいた。30 分の昼食時間以外に、午後 4 時まで休む時間などなかった。もし終


























































ここで、2012 年におこなったインタビューの一部で、オキナワン 2 世から聞き取り




ンタビューでも“We were poor”や“Plantation life was hard”という声が聞こえてき
た。しかし彼らの話を聞いていると単純に｢貧しい暮らし｣だったわけでなく、次第にそ
の状況が変わっていったことが以下の話からうかがえる。 



























N.N.: Those days my mom was working in the sugar field so I helped them out. 
(laugh) I worked for them.  
F.K.: It was unusual. Her father and mother had a acreage of sugarcane but 
that belongs to the plantation. They were contracted to grow the 
sugarcane. 
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N.N.: So he had about four, five men work for him and my mom included in 
there. 
F.K.: He would get bonus on top of his salary for maintaining it. So both the 
mother and father worked hard on that.  
N.N.: They used to get the most tonnage. Plenty money they used to earn 
(laugh). That’s why he could send the kids to private schools. 
































































第 3−10表にみられるように、ハワイ全体で 37名、うちホノルルだけで合計 35名と、
この時期ホノルルに集中していることがわかる。出身地別では山口 13 名、熊本 11
名と２県が圧倒的に多い。居住地別では、カリヒ 21 名（ホノルル最西端の地区で、
第１−4 図の 3 番）、カリヒプハレ８名（第１−4 図の２番のカリヒカイ内の地区）、モ
イリイリ 4 名（同図 24 番で、ワイキキの北側にあり、当時日系人の新興中心地であ
ったと思われる地区）など、当時日本人が最も集中していた、いわゆるダウンタウ
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区に 38 名、モイリイリ地区に 52 名（兼業も含む）など、上記より多くの業者が記
載されており、実際はかなり多数の業者が従事していたと考えられる。 










































1997：72）。養豚に携わった日本本土出身者は 1915 年で 73 人、1940 年には 246 人に




























































1947 年 12 月 30 日；下嶋、1997：132）。これら「一連の運動は突出した凝集力と行動
力を備えたオキナワ人の存在と沖縄文化の魅力をハワイ社会に強く印象づけ、加えてオ
キナワ人自身も郷土救済という目的を共有し相互に団結することで汎オキナワ人的な
                                                   
4 オキナワンが行った支援活動の内容は島田、2004：239-251 を参照。 















2014 年 8 月にハワイ・オアフ島でインタビューを行った際の内容である。 
















































時期は 2000 匹いたと言う。2000 匹もの豚を飼育するためには、3 人が養豚場に残り、
3 人が運搬を担当した。餌の材料となる残飯・生ゴミを確保するために、一日 8 時間も
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をみていく。差別から抜け出す方法として挙げられるもののひとつとして教育がある。

























渡ったのは 1900 年である。 






                                                   




6 1907(明治 40)年 日米紳士協約成立 




おり、現在 80 代~90 代の日系・オキナワン 2 世の中には、プランテーション生活を送
ったことがないという者もいる。1910 年代から 20 年代頃には既に転業が始まっていた
ことが生の証言と飯田の分析とで一致した。 
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｢耕地とは別個の都市における日系人社会も形成されていった｣（飯田，2004：59）。 


































                                                   
7 職業の変遷と男女別の表は、飯田耕二郎，2004：64－67 を参照。 
8 オキナワンの養豚家が初めて現れるのは 1910 年である（Uchinanchu、1981：218）。 







First of all, they [Okinawans] considered hog raising as an integral part of 
agriculture and hog farmers were respected as business enterprisers and they 
themselves took pride in being hog farmers. For the Okinawans pigs were not only 
precious property and commodity, but they had a warm sentiment toward them, 
since practically all the farmers in Okinawa had some pigs and from their childhood 
they had a tender feeling toward them just as they would toward other pets 










One of the reasons for lack of prejudice on the part of the Okinawans toward 
eating pork was that in Okinawa pork was considered as a delicacy and luxurious 
food among both the upper class people and the general population ever since 
Okinawa was a kingdom, and it was indispensable for an official banquet. […] 
Fortunately in Hawaii, not only the Chinese and Caucasians, but also all the other 
ethnic groups had a custom of eating pork, and hog raising was regarded as an 
important branch of agriculture. Among the Hawaiian, pigs were used in sacred 
offering to gods in the olden days, and also there was a time when pork was 























Another reason for the Okinawans’ thriving hog industry was that the whole 
enterprise was based on the strong family cooperation. Their hog raising was started 
on a small-scale for supplementary family income … As their children grew up, 








































During World War II hog farmers were frozen to their jobs as part of the essential 
















戦争後に至っては、Hawaii United Okinawa Association (HUOA)が 1951 年に発足さ
れるなど、オキナワンは精力的に活動を始め、オキナワンという意識に対する負の概念
は消え、沖縄の文化とオキナワンの歴史と文化を継承していこうとする意識に取って代












In the community, the issei (original immigrants, first generation) became 
successful particularly in agriculture and business – farming, raising hogs, and 
starting small retail outlets. Subsequently many expanded their businesses as their 
children (nisei, second generation) became educated and involved in different 
phases of their enterprises. The nisei and their children (sansei, third generation) 
were also able to enter new fields such as education, administration, medicine, law 



















The Okinawan came here because they were discriminated from Japan themselves, 
you know. They came here to work and they weren’t afraid to work in any kind of 
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job. Not only sugarcane but they would work in piggery, with pigs, gardening, you 
know the farming and all that, and they did well, too…. They were lot of 
Okinawans, and in fact my good friend was Tamayose, he’s Okinawan boy… really 
lot of Okinawan and you know, it doesn’t bother us, we don’t think Okinawa is 
anything different because we all in the same group that working to accomplish 














戦時下の抑圧された時期を経て、現在では、毎年 8 月末頃に Hawaii United Okinawa 
Association（以下：HUOA）が主催するオキナワン・フェスティバルが、ワイキキ
（Waikiki）にあるカピオラニ・パーク（Kapiolani Park）で開催されるまでに至る。
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   エスニック・アイデンティティというのは集団的アイデンティティ、つまり
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ン・フェスティバルで三線を弾く白人や、エイサーで琉球太鼓を打つ白人である。彼ら




























第 2 章 オアフ島のオキナワン・コミュニティ 
 
 1950 年代から 60 年代にかけてのオアフ島の地域像を詳細に残したデータはほとん
ど存在しない。そのため、プランテーションを去った後のオキナワンがどのような環境
のもとで育ったかを知る術がない。 
そこで第 2 章では、ココヘッド（Koko Head）とカハルウ（Kahaluu）の 2 つの地
域を取り上げ、そこでオキナワンがどのように暮らし、どのようにオキナワンという意
識と向き合っていったのかを探っていく。方法は聞き取り調査が中心で、主に 3 世がそ
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の対象である。 
第 1 章では、1 世と 2 世が対象だった。プランテーション労働を見ていくことで、1
世から 2 世へのオキナワンという意識の継承は、オキナワンへの差別やプランテーショ
ン労働生活を通して自然と受け継がれていったことが分かった。しかし、ここで取り上


























年代から 60 年代のハワイカイ（Hawaii Kai）は、現在とは全く違う姿であった。 
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（写真 1）ハワイカイ（Hawaii Kai）の現在の様子 
 







 - 52 - 
 
 
（写真 2）Hawaii Kai, the First 20 Years. P.4 より抜粋。 
 
写真 3 と写真 4 は、その移り変わりを示したものである。写真 3 は 1961 年のクアパ
池（Kuapa Pond）周辺を撮影したものである。写真 4 は同じ場所の 1971 年の様子で
ある。 
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（写真 3）Hawaii Kai, the First 20 Years. P.18 より抜粋。 
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（写真 4）Hawaii Kai, the First 20 Years. P.19 より抜粋。 
 













心を示さなかった。しかし 1958 年頃、彼は後にハワイカイ（Hawaii Kai）となる場所





真 5 は 1961 年のハワイカイ（Hawaii Kai）である。開発が始まってわずか数カ月後の
写真である。場所はカラニアナオレ・ハイウェイ（Kalanianaole Highway）とルナリ
ロ・ホーム・ロード（Lunalilo Home Road）が交差するところである。 
 








































 父親のイサム・ナカマは 1910 年生まれで、ハワイ島のヒロ（Hilo）でサトウキビ・
プランテーションの仕事をして暮らしていた。 
 
   一人目の妻であるヨシコ・ナカマ（旧姓：シマブクロ）との間に 4 人の兄弟をも
うけ、死別後、オアフ島ホノルルへ子ども達と移住した。ここでの最初の仕事は
チャイナタウンにあった Wing Sing Wo という主にコーヒーを売買する店での
配達などの仕事だった。1940 年代初め頃から 1950 年頃までのことである。終戦
後、チャイナタウン全体の景気が悪くなったことなどを理由に、家族とともにコ
コヘッド（Koko Head）へ生活の拠点を移した。そして 1951 年、ココヘッド（Koko 
Head）でフランシス・スエミ・ナカマが誕生する（礒、2014：64）。 
 





















                                                   
9 礒、2014：66 より抜粋。 
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 またココヘッド（Koko Head）という地区は、ビショップ不動産（Bishop Estate）
が主に管理していた土地である。移住してきたオキナワンたちは、不動産から土地を借
りていたため、そもそも定住する予定がなかったのである。実際、カイザーによって開
発が始まり、移住を余儀なくされた。写真 5 は、1961 年に撮影されたルナリロホーム
ロード（Lunalilo Home Road）の様子であるが、これは開発が始まってたった数カ月
の様子である。ココヘッド小学校（Koko Head Elementary School）など、いくつかの
建物は残されたようであるが、養豚や農業を営んでいた場所とは思えないほどに様変わり
している。 





 ここでは、1950 年代から 1960 年代にかけてココヘッド（Koko Head）に住んでい
た二家族の実際の証言をもとに、この地区のオキナワン・コミュニティがオキナワンと
いう意識の継承にどのような影響を与えたのかを探っていく。 


























の母親と結婚後、チャイナタウンにあったコーヒー店で 1940 年代初頭から 1950 年頃
まで働いていたが、チャイナタウン全体の景気と、似たような商業施設の商売が成り立
たなくなっていったため、第二次世界大戦後、ナカマ家はココヘッドへ生活の拠点を移
した。フランシスは 1951 年から 1968 年までの 17 年間をココヘッド（Koko Head）
で過ごした。 
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から家に帰ったと言っていた(2012 年 9 月録音より)。それぞれの家族が独立していた
とは言え、お互い助け合って生活していたようである。 

















Care free. You know. It’s a country. Play with whoever was in the neighborhood. 
We used to have a pond. I drew a sketch and I don’t know if you understand the 
sketch. [Explanation of the map] All over here was developed by Kaiser. So 
everybody in here had to move out. We were at the last one hit over here because I 
 - 62 - 
 
was living here (pointing at the map). My Dad had a pig farm. But now all this 
Kamilonui Road here is now not livestock. Because here it was all livestock and 
now it is all vegetable farms currently. So this Kuapa Pond kind of came in from the 
main highway all the way back and we had…. So I used to play in this pond over 
here. Used to catch tadpoles and do all kinds of stuff over here. When it rained, it 
was really flooded. It really flooded. Lots of… had nursery, had Nii Nursery, 
Toyama Vegetable farmers, or just families, no farms or anything like that. But this 
is where my sister married to a Shimabuku family. They also had pig farms. They 
lived over here. Now, this lot over here is the, I don’t know what they call… 
Kamilonui Park? There is a part over here. Current. It was their front yard. And 
there is a school up here. This is a map of the old days. Lots of farms because they 
had rose farm, carnation farm and all kinds. And I went to Japanese school over 
here. 
So I would walk from here, stop at the shave ice stand (laugh), went here to 
Japanese school. And after I went to Japanese school, I went to Aunty’s house to 
stay until my Mom finish work. And my Mom would come and pick us all up and 
take us home. And Aunty raised me. She was my babysitter. So for years, I was 
over there. 
The bus actually came along the Kalaulanaole Highway, turned over here at 
Lunalilo Home Road, and then the bus stop ended right here. So from here, we had 
to get off and we had to walk home. So I had to walk home this way and this way 
































  He said he went to collect garbage because in those days, we had to collect the 
garbage from the restaurants or wherever, you know, produce places and bring it 
home, cook it and feed it to the pigs and stuff like that. He went with my brother 
because they are like one year apart. So I didn’t know that until he (the cousin’s 
older brother) told me later. He thought it was easier to work than to work in the 
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る。2 人の父親はセオドア（Theodore、以下：テッド“Uncle Ted”）で、1917 年にハ
ワイ島のホノカア（Honokaa）で生まれた。母親はステラ（Stella、以下：アンティー・
ステラ“Aunty Stella”）で、1919 年にオアフ島のワヘワ（Wahiawa）で生まれた。2
人ともオキナワン 2 世である。長女は 1941 年にオアフ島のホノルル（Honolulu）で生
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まれ、オキナワン 3 世である。ジョージは 1943 年にオアフ島、ホノルル（Honolulu）
で生まれた。ウェインは 1951 年にオアフ島、ホノルル（Honolulu）で生まれた。2 人
もまたオキナワン 3 世である。 
彼らはレタス中心の農業や大工業、蘭の栽培などで生計を立てていた。フランシスの
親戚でもある。フランシスにも聞き取り調査をしたことを伝えると、“They were living 
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2 世の意識の違いを検証する。 





感じながら生きた。プランテーション生活に関する記録は Uchinanchu: A History of 

























にある。彼の名前はフィリップ・Ｋ・イゲで、オキナワン 2 世である。 
 
   Among other things, I’m an Okinawan, but if you should ask me what it feels 
like to be an Okinawan nisei in Hawaii, I would have a hell of a time answering 
you. But for sure I can tell you I don’t feel inferior or superior to others just 
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because my father and mother came from Okinawa of the Ryukyu Islands. I’m 
glad, of course, that they did, for that made me “Hawaii-born,” with all the rights, 
opportunities and responsibilities of an American citizen. I don’t feel particularly 
“different” from other Japanese Americans in the Islands. In fact, I don’t feel 
particularly “Okinawan,” if that makes any sense. But it wasn’t like that in the 
beginning. No, it wasn’t like that for a long time (Uchinanchu, 1981:149).  
 



















り変わりを Uchinanchu: A History of Okinawans in Hawaii の中で記している（1981：
149-159）。 
 
I can say that the war years were the turning point for me as an Okinawan, a 
Japanese, and an American. … Rather than seeing these elements as conflicting 
parts of me, I see them as enriching and strengthening me in coping with life by 
providing me with otherwise unavailable choices from three or four cultures. I 















キナワンの民族の境界線は、目に見えて存在はしていないが、彼の「for me as an 
Okinawan, a Japanese, and an American」という言葉にも表れているように、オキナワ
ンとしての意識がかたちを変えて存在していることが分かる。 
先述したように、全ての 2 世が同じ経験をしたわけではない。確かに 9 人兄弟の長男
















                                                   
10 "United States Census Bureau." Kaneohe CDP QuickFacts from the US Census Bureau. N.p., n.d. Web. 
21 June 2014. <http://quickfacts.census.gov/qfd/states/15/1528250.html>. 
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 2012 年と 2013 年に計 3 回のインタビュー調査を行った。そこで得られた情報をも
とに、カハルウの地域像を描き出し、カハルウに長年暮らしている人物がどのようにし
てオキナワンであることを意識し始め、現在に至るかを考察していきたい。 
 この家族は両親（オキナワン 1 世）と 9 人の子ども達とともに暮らしていた。最終的
な住まいを構えるまでは、カネオヘ地区の中を 3 回ほど転々とした。9 人兄弟の内、3
男で末っ子の L・S・アサト（仮名）は 1936 年生まれで、兄弟の中では一番カハルウ
                                                   



















 L・S・アサトの両親の名はテイコとウシで、テイコは 1913 年にハワイへ渡った。2
人は 1916 年に婚姻届を出し、ウシは 1917 年にテイコの待つハワイへ渡った。そして
2 年後の 1919 年に第 1 子で長女が誕生する。その後 1921 年に次女、1922 年に三女、






























や韓国姓が 1 人か 2 人見受けられるが、「オキナワン・タウン」と呼ばれるように、オ
キナワンの姓が非常に多い。 





































A lot of Okinawan first generations were not educated. They were suppose to at 
least up to six grade but a lot of them didn’t go to school so like my mother was 
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like a secretary for this village because she could write. So I can tell you a lot of 
things that she did for the neighborhood for corresponding to Okinawans. So she 
was okay. 
My mother went to the six grade in her time. Mind you, she was born in 1897. 















First grade. It was all small school time so we had about twenty five, maybe, 
students in our classes. That era if you didn’t make the grade, you stayed back. So 
I had ended up with a lot of my classmates being much older than me. I don’t 
know if you can do that but (laugh). A lot of my classmates in the first grade 
ended up a year or two after. It doesn’t happen anymore. 
We had very few Japanese teachers until we got into upper grades. Chinese, 
Caucasians,… I forgot what our first grade teacher’s name… Johnson? 
Something…. And then we had Ching,… oh our fifth grade teacher was 
Ikegami…. Yeah, after the fifth grade, we had an Oriental teachers. Japanese, 
Tanna, Deai? I don’t know. Someone said that was Japanese? Have you ever 
heard the name Deai? D-E-A-I? 
We used to like the school lunches. Different from home. You see, it’s like the 
first Mcdonald’s or the first something that comes into a country and people like 
it? Well, it was like that in school because what you had at home was typical 
Oriental, Okinawan fare. So anything is different, right. 
 
小学校 1 年生の時は少人数のクラスが多かった。おそらく、どのクラスも 25
人くらいの生徒数だったと思う。その当時は、もし進級できなければ同じ学年を


















She spoke Japanese, she went to Japanese school. She spoke Okinawan. The 
neighborhood spoke basically fractured Okinawan. Their own village, kind of a 
Okinawa. So I used to hear three, four different languages all at once at times. We 
call it pidgin. But I used to hear in straight Japanese. My mother used to speak 
the language that they teach now in Okinawa, the Okinawan language. There are 
three levels basically. So she spoke. She always used to say speak the language 



















I was an American, first, I would think. Umm … I had a lot of Okinawan  
friends and families and my mother spoke the language so…I get basically two 
cultures all at one time so…. It was a mix thing like going to church, we had 
Methodist Church nearby so we went, you know, mostly for gathering, a 
gathering place, so….being a Christian or being a Buddhist or whatever, it’s 
kina (“kind of” in English) loose. I guess I call myself more ancestral, like a 
typical Okinawan. … What my mother used to tell us about the old country 
(Okinawa) and stuff are … maybe the reason why I felt that attachment when I 
went there, my first and second time, it was like going back home. It’s 
























最後に L・S・アサトは沖縄を訪れた時の感情を「it was like going back home」と
言っていた。オキナワン 3 世の女性にインタビューした際も同じことを言っていた。彼
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例えば H 家の場合は、オキナワン 1 世の両親と、2 世になる 9 人の子供の 11 人家族
であった。当時の様子は 9 人兄弟の内、3 人に聞くことができた。そこから 1913 年に






























   I was an American, first, I would think. I had a lot of Okinawan friends and 
families and my mother spoke the language so… I get basically two cultures all 
at one time … I guess I call myself ancestral, like a typical Okinawan.  
 
   まずはアメリカ人であることだと思う。オキナワンの友達や家族が多くいて、母
































第 3 章 「オキナワ」の継承 
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2．Ginowan Shijin Kai 1918 年発足  
Ginowan-Urasoe Doshikai と Ginowan Sonjinkai として以前
は知られていた。 






1922 年に宜野湾と浦添の 2 つのグループに分かれ、1970 年代
後半に沖縄の宜野湾村が市に変わったことに伴い、同クラブも
Ginowan Shijin Kai に改名する。 
 










5．Gaza Yonagusuku Doshi Kai 1921 年 4 月発足  
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20 人から 30 人のメンバーから始まる。 




6．Itoman Shijin Kai  糸満からの 1 世が 1922 年にクラブを発足。しかし 6 年後に
解散。1950 年に 2 世たちによって Itoman Nisei Club とし
て再発足。70 人のメンバーがいた。 
 









9．Awase Doshi Kai  1926 年発足  
15 人のメンバーから始まる。 
 




がエヴァ Ewa に住んでいたことで、クラブが始まった。 
 
11．Aza Gushikawa Doshi Kai 1927 年発足  
60 人のメンバーから始まる。 












13．Gushikawa Shijin Kai 1927 年発足  





14．Okinawa City-Goeku Son 1927 年に Goeku Sonjinkai として発足  
14 人のメンバーから始まる。 
 





16．Yomitan Club 1927 年発足  









現在も Haneji Club として活動している。 
 
18．Hawaii Shuri-Naha Club 1928 年発足  
70 人のメンバーから始まる。 
$1,500 を Yamakawa-cho，Shuri に寄付し、その寄付
金でプールを建設。 
 
























22． Club Motobu 1930 年発足  
30 人のメンバーから始まる。 
Motobu Sonjinkai として始まる。改名の理由に、主体が 1 世か
ら 2 世に世代が交代したことがある。 
 







24．Tomigusuku Sonjin Kai 1935 年発足  
約 75 人のメンバーから始まる。 
戦後、様々な沖縄救済活動に参加する。 
 
25． Haebaru Club 1937 年発足  
60 人のメンバーから始まる。 
1950 年頃までは、1 世を中心に精力的に活動が続いた。しかし、
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世中心の Hui Hanalike が 1946 年に発足された。 
1960 年の津波によってクラブの記録のほとんどを失う。Hui 
Hanalike が復興するまで、1 世を中心とした Hawaii Shima 
Okinawa Kenjinkai が津波の後は引き継ぎ、毎年、新年宴会を開
いた。1968 年に Hui Hanalike は活動を再開させた。両クラブの
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29．Kitanakagusuku Sonjin Kai 1946 年発足  
Nakagusuku-son からの最初の移民の多くが若く、
普天間のナカガミ高等小学校の生徒だった。第二次
世 界 大 戦 終 戦 間 近 に 救 済 会 を 設 立 し 、
Kitanakagusuku-son を支援した。約$5,000 が集ま
った。洋服や薬、野菜の種や学校に必要なものを買
う た め に 寄 付 金 は 使 わ れ た 。 1946 年 に
Kitanakagusuku 一世たちと、帰米二世によって
Kitanakagusuku Sonjin Kai が発足された。 
 









31．Hui Alu Inc. 1947 年発足  
8 人のメンバーから始まる。 
 






33．Ginoza Sonjin Kai 1948 年発足  
21 人のメンバーから始まる。 




34．Bito Doshi Kai 1949 年発足  
30 人のメンバーから始まる。 
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35．Nakagusuku Sonjin Kai 1949 年発足  
第二次世界大戦前はひとつの村人会だった。戦後、沖縄





36．Yagaji Doshi Kai 1950 年発足  
40 人のメンバーから始まる。 
Yagaji は当初沖縄では Haneji-son の一部であったため、
Haneji Sonjinkai のメンバーだった。しかし Yagaji-son と独
立してからは、Yagaji Doshi Kai としてクラブも独立した。 
 
37．Hui O Laulima 1968 年発足 
 




39．Affiliate Member Club … Okinawan Genealogical Society of Hawaii 
 
40．Aza Yogi Doshi Kai 詳細不明 
 
41．Gushichan Sonjin Kai 発足年の詳細は不明だが、現在も精力的に活動中である。
ホームページも制作してある。 
 
42．Hawaii Katsuren Chojin Kai 詳細不明 
 
43．Hui Uruma 詳細不明 
 
44．Kochinda Chojin Kai 詳細不明 
 
45．Kohala Okinawa Kenjin Kai 詳細不明 
 
46．Kona Okinawa Kenjin Kai 詳細不明 
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47．Kuba Rosei Kai 詳細不明 
 
48．Shinka Hawaii 詳細不明 
 
49．Wahiawa Okinawa Kyo Yu Kai 詳細不明 
 


























重なることで、例え 1 世と 2 世の間で言葉が通じなくても、オキナワンという意識を受
け継いでいくことが可能であったと言える。これらの共通点は帰属意識とも捉えられる。
この帰属意識とは、どこかに属している感情を抱かせるものでもある。クラブ・Hui 
Makaala of Hawaii が「所属感」を見出したかったように、クラブを戦後、再発足させ
ることにより、帰属意識や所属感をうみ出すことで、オキナワンという意識の継承に成






































Okinawa や、Osato Doshi Kai は様々な活動を通して若い世代へのハワイ・オキナワ










たちの手によって始まったクラブは 2 世、3 世へと受け継がれていった。中には無くな
ってしまったクラブもあった。しかし 50 ものクラブが現在も残っていることからも、
オキナワンの結束力の強さが見えてくる。○○人会などと名付けられたクラブは、オキ







































いった。1 世たちが立ち上げたクラブは、多くの場合が 2 世へと引き継がれた。しかし
途中、戦争によって中断される。 
戦後、沖縄救済活動を機に多くのクラブが再び発足した。大半の 2 世や 3 世が沖縄を
知らず、3 世に限ってはアメリカ人であるという意識の方が優先される。それにもかか
わらず、救済活動が盛んに行われたことは、それまでのオキナワンの結束力と誇りを感




































 1900 年に初めて沖縄からの移民がハワイへ移住してから 100 年以上が経つ。プラン
テーションの中で形成された「オキナワン」という意識は、現在も彼らの子孫に受け継
がれている。しかし、この 100 年の間にオキナワンという意識は一度薄れた。その理




























The Hawaiians, products of the plantation system, enjoyed a sense of group 
solidarity —even, as the largest minority group in the islands, a sense of ethnic 
superiority. The mainlanders, by contrast, were used to life as a tiny and —after 















Unlike the islanders, who had been showered with large monetary gifts when 
they left Honolulu, the mainlanders were saving every penny for their families in 
the detention camps. And, mostly raised and educated as isolated minorities in 
communities dominated by Caucasians, the relatively more assimilated 
statesiders literally could not understand the islanders’ rapid-fire pidgin, the 

















第 100 歩兵大隊と第 442 連隊戦闘団を描いたコミック、Journey of Heroes: The Story of 








  Americanism is a matter of the mind and heart. Americanism is not, and never was, 












 第二に、1 世と 2 世、2 世と 3 世の意識の違いが、オキナワンという意識の引き継ぎ




ワンであることが、この 2 つの意識が同時進行で育ったと言える。しかし、2 世から 3
世への意識の引き継ぎは、1 世から 2 世のそれとは、かたちが違う。 
 3 世というのは、「法的差別はほとんどなくなった」環境で育った「白人社会への同
化ではなく、アメリカ社会に自分自身の道を作ろうとする（中略）自分たちのアイデン
































































 2014 年 8 月に、ハワイ・オアフ島でアンケート調査を行った（資料 1）。そこで「も
し祖先の中に沖縄出身者がいたならば、自分をどのように意識するか（原文：12. If any 





(c) American and Okinawan 
(d) American and Japanese 
(e) American, Japanese and Okinawan 
(f) Other 





1938 年生まれの 2 世と半分だと自身の世代を主張する 
「(e) American, Japanese and Okinawan」と回答した。 





「(e) American, Japanese and Okinawan」と回答した。 
 
（３）父親が沖縄出身、母親がハワイのマウイ島で育った 
1936 年生まれの 3 世（本人は“mostly 3rd”と回答） 
「(e) American, Japanese and Okinawan」と回答した。 
 
（４）父親がハワイ出身の日系人、母親がハワイ出身の日系人 
   祖父が日本本土出身の日本人、祖母が日本本土出身の日本人 
1946 年生まれの 3 世 
「(e) American, Japanese and Okinawan」と回答した。 
 
（５）父親が日系 2 世、母親がオキナワン 2 世 
   1941 年生まれの 3 世 
   「(e) American, Japanese and Okinawan」と回答した。 
 
（６）母親が沖縄出身、祖父が沖縄出身 
   1932 年生まれの 2 世 
   「(e) American, Japanese and Okinawan」と回答した。 
 
（７）父親が日本本土出身 
   1931 年生まれ 
   「(e) American, Japanese and Okinawan」と回答した。 
 
（８）祖先に沖縄出身者がいる 
   1931 年生まれの 2 世 
   「(a) Okinawan」と回答した。 
 
（９）父親がオキナワン、母親がオキナワン、祖父母がオキナワン 
   1948 年生まれの 3 世 
   「(c) American and Okinawan」と回答した。 
 
（１０）父親がオキナワン、母親がオキナワン、祖父母がオキナワン 
   1947 年生まれの 3 世 
   「(c) American and Okinawan」と回答した。 




   1953 年生まれ 
   「(c) American and Okinawan」と回答した。 
 
（１２）祖先に沖縄出身者がいる 
   1936 年生まれの 2 世 
   「(c) American and Okinawan」と回答した。 
 
（１３）父方の祖父が沖縄出身のオキナワン、父親が沖縄出身のオキナワン 
    父方の祖母が沖縄出身のオキナワン 
    母方の祖父が沖縄出身のオキナワン、母親はハワイで生まれたが沖縄で育つ 
    母方の祖母が沖縄出身のオキナワン 
    1951 年生まれ 
    父方からみれば 2 世で、母方からみれば 3 世 
    「(c) American and Okinawan」と回答した。 
 
（１４）父親は 3/4 中国系と 1/4 ハワイアン 
    祖母は沖縄出身の日本人 
    祖父は沖縄出身の日本人 
    1958 年生まれの 3 世 
    (a) Okinawan と(c) American and Okinawan と回答した。 
 
（１５）父親が沖縄出身 
    母親が沖縄出身 
    ともにオキナワンである、と回答した。 
    1938 年生まれの 2 世 
    「(c) American and Okinawan」と回答した。 
 
回答の内容から、1 人を除き他 14 名全てが「American」が含まれている項目を選んで
いる。そして「Japanese」が含まれている項目と、含まれていない項目は半分に分かれ
た。そこで、「(c) American and Okinawan」を選択した回答者と、「(e) American, Japanese 
and Okinawan」を選択した回答者の違いを探ってみた。 
 「3．オキナワン・フェスティバルに行ったことがあるか」（原文：Have you gone to 
the Okinawan Festival that is held every year at the end of August or beginning of 
September?）という質問内容に対しての回答は全員「はい」であった。 
  「9．沖縄を訪れたことがあるか」（原文：Have you ever taken a trip to Okinawa?）
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という質問内容に対しての回答は、１人を除き全員「はい」と回答した。 
 「10．沖縄を訪れた目的は何か」（原文：If you have been to Okinawa, what was the 
purpose of your trip?）という質問に対しては、(a) 観光（原文：Sightseeing） と、沖




んでください（複数可）」（原文：If you answered (b) above, what specifically did you 
want to learn? (multiple answers allowed)）とし、次の選択肢を設けた。 
 
(a) Learn more about Okinawan culture  
(b) Learn Okinawan language  
(c) Find out about family 
(d) Visit relatives 
(e) Other 
 













































である。この状況は、オキナワンにとっても同じである。1 世や 2 世の頃は、日本本土
出身者・日系人との結婚でさえ許されなかったのに対し、現在そのような壁は一切ない。








成城大学におけるウェスリー・ウエウンテンによる「Critically Examining ‘World 
Uchinanchu’ Discourse「世界のウチナーンチュ」言説の批判的検証」という 2014 年
11 月の講演の中で、ウエウンテンは 1980 年代頃から “I am Uchinanchu”というアイ
デンティティが現れ始め、「オキナワン」や「ウチナンチュ」であることへの向き合い
方は人それぞれであったと、自身の体験も交えて述べた。例えばウエウンテンが沖縄県









































































2016 年はオアフ島だけでも 33 ヵ所の会場で開催予定である12。そして必ずイベントの
終盤で、琉球太鼓の演奏がある。その光景はまさに、ハワイ独特のものである。オキナ
ワン・フェスティバルはその名のとおりハワイのオキナワンの為のイベントである。し
                                                   
12 Wu, Nina. “2016 Obon season calendar.” Star Advertiser, 30 May, 2016. 
Web. 13 July, 2016. <http://www.staradvertiser.com/features/calendars/obon-season/>. 



















このようにして、プランテーションやプランテーション文化が、1 世と 2 世の共通項と
なったのである。 











   エスニック・アイデンティティというのは集団的アイデンティティ、つまり

























 また 1980 年代からは「ウチナンチュ」という自己表現が頻繁に用いられるようにな
り、“Uchinanchu at heart”と書かれた T－シャツを着た人達も多く見かける。それぞ
れの世代で、オキナワンであることへの意味は異なる。しかし今日に至っては、「他者」
が曖昧になっていることから、それらを排除することは不可能に近い。そうした中、
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イデンティティ」、これら 3 つの要素が絡み合っていると考えられる。 
 
Naichi student 2: 
Okinawan people smart in business, boy. They shinbo (pinch their pennies) and 
seiko suru (attain success). There was an Okinawan lady who lived next to us. She 
was rich. Instead of giving the slop to the pig man, she raised ducks and gave the 
slop to them. That stink up the whole neighborhood. 
A Naichi food caterer told me that she would not admit even one Okinawan into 
their group because once she did that, the Okinawan lady would learn fast and bring 
in other Okinawans, and drive her out of the job. 
When talking to a Naichi lady, I found out a few things about how Okinawans 
did things in the restaurant business. “The Okinawans have driven the Naichi out of 
the restaurant business because they have all the food from the Okinawan farmers.” 
A Naichi friend said, “Naichi people no more group feeling like Okinawans. Naichi 
only care for themselves.” Yeah, Okinawans smart boy (Uchinanchu, p.135-136). 
 
  ナイチ学生 2： 
   オキナワンは商売が上手だ。辛抱強いから成功する。オキナワンの女性が私達の
隣に住んでいた。彼女は裕福だった。残飯を養豚家の人にあげる代わりに、アヒル
を育て、アヒルにその残飯を与えていた。その臭いが近所中に充満したよ。 
   オキナワンは一人も仲間に入れないと、ナイチの料理の仕出し屋が私に言った。
























代、20 代の若者達が、三線や琉球舞踊に関心を示すようになっていった。これは 40 代
から 60 代の 3 世たちが親になり、自分の両親や祖先の歴史や文化を子ども達に伝えて
いかなければならないという意識が生まれたことも一要因である。「プランテーション













Hawaii United Okinawa Association（旧：United Okinawan Association of Hawaii）
は 1951 年に発足された。この組織の目的のひとつに、「オキナワンの文化を振興、保
存、継承する」13とあるように、オキナワン・フェスティバルを中心に、様々なかたち
                                                   
13 To Our Issei: Our Heartfelt Gratitude : Okage Sama De 2000 : Bridging a Century of Uchinanchu 
Aloha. Honolulu, Hawaii: Okinawan Centennial Celebration Issei Commemorative Booklet 
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The basic units of the Okinawan community are the locality clubs bearing the 
names of the native localities of Okinawa from which the immigrants came. They 
represent Son or village, Cho or town, Shi or city, and Aza, which is the smallest 
administrative area unit within a Son, Cho, or Shi. There are 45 of these locality 
clubs on the island of Oahu. Data presented below are based upon a survey 
conducted during 1963 and 1964, in which 43 of the 45 participated. Two of the 43 
were Azajin-kai, 19 were Sonjin-kai, 3 were Chojin-kai, 4 were Shijin-kai, 13 were 
Doshi-kai, and two were simply identified by the term club, to suit the Nisei 





在する。以下に示されているデータは 1963 年から 1964 年にかけて行われた調査に
よるもので、45 のクラブ中、43 が参加した。43 の中の 2 つが字人会で、19 が村人
会、3 つが町人会、4 つが市人会、13 が同士会で、残り 2 つは 2 世のメンバーに即
すように単に「クラブ」と呼んでいる。 
 
現在は 49 のクラブが HUOA に所属している14。今でも精力的に活動しているクラブも








2 世たちによって次世代へ繋ごうとする努力はなされているものの、その思いが 3 世や
4 世へ伝わらず、クラブの中での連帯感が薄れていってしまっているところもある。こ
うしたオキナワンに対する関心の低迷が、HUOA 発足の原動力になった。 
                                                                                                                                                     
Commission, 2000, 75-76. 
14 所属クラブの詳細は HUOA ホームページを参照。
http://www.huoa.org/nuuzi/about/memberclubs.html 
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 毎年５万人以上が訪れるオキナワン・フェスティバルは HUOA によって主催されて
いるが、その原型となったのは、Hui O Laulima（オキナワンの女性たちによって創め
られた団体）である。Hui O Laulima の活動の目的は、沖縄の文化を展示と実演を通し
て多くの人びとに広めることであり、その最初の活動は 1971 年のアラモアナホテルで
あった。その時のスポンサーが現 HUOA だった。彼女たちの活動範囲は次第に広くな






























                                                   
15 HUOA ホームページ上に記載されているオキナワン・フェスティバルの歴史の概要をもとに
要約。http://www.okinawanfestival.com/2013/activities/aboutcontact/history.htm 












ィへの愛着・誇り」の強い表れであり、3 世、4 世、5 世に見られる、現代の“Uchinanchu 

































































1 世と 2 世が形づくったオキナワンという意識は、彼らの小規模な活動（市町村字人
会や家庭そのもの）によって 3 世へとわたり、3 世と 4 世は“Uchinanchu at heart”を基
盤にした新たな意識を構築していった。そして「オキナワンの子孫」と、そうでない者
たちでオキナワンの活動に参加している者たちは、“Uchinanchu at heart”という言わば























































































 - 114 - 
 





















 また、プランテーション生活の体験や、「純粋」なオキナワンであった 1 世との関わ











存在が、HUOA であった。HUOA と HUOA がまとめる各クラブの活動を通して、沖
縄の方言や音楽、血筋について問い直される場が設けられたことにより、3 世や 4 世な
どにオキナワンという意識に興味を再度抱かせ、その結果、オキナワンではない者たち
までも引き込むことにより、ハワイ社会においてオキナワンという確固たる存在へと導












2008：162）。これは特に 1 世と 2 世が当てはまると考えられる。身体的特徴の違いや、
言葉の違いによって、日本本土出身者（日系人）と沖縄出身者（オキナワン）との間に
差異が生じた。このように「他者から「名指し」される」ことによって、オキナワンで

































少期から「You are an Okinawan by blood」と言われ続け育ち、ハワイを訪れれば、祖















考えられない。Martin Sökefeld は「アイデンティティ」について次のようにいう。 
 
  Originally, its meaning was “sameness,” and in psychology this sameness meant 
“selfsameness.” Identity was understood as a disposition of basic personality 
feature acquired mostly during childhood and, once integrated, more or less fixed. 
This identity made a human being a person and an acting individual. … In social 
anthropology, the concept “identity” was used mostly in the context of “ethnic 
identity.” Here is pointed not simply to selfsameness but to the sameness of the self 
with others, that is, to a consciousness of sharing certain characteristics (a language, 
a culture, etc.) within a group. This consciousness made up a group’s identity. 
These understandings were complementary rather than contradictory and fitted well 
together, as the group to which a person belonged constituted an important part of 
the social environment in which and through which personal identity was formed
（Sökefeld、1999：417）.  




















とも同じ」になる“Uchinanchu at Heart”は名乗りや名指しの根拠になり得ると考える。 

























































 - 119 - 
 
また、聞き取り調査を進めていく中で、現在ハワイに住むオキナワン（若者）の多く
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（資料 1）2014 年 8 月 アンケート調査 
 
Survey 1 (August 2014) 
 
1. How old are you? (Year born and current age) 
 
 
2. What is your ethnic background? (ex: father = Japanese from mainland Japan, mother 





3. Have you gone to the Okinawan Festival that is held every year at the end of August 
or beginning of September? 
 
 Yes No 
 
4. If your answer was “Yes,” how often do you go to it? 
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(a) Every year    
(b) Every other year   
(c) Other :(                                                          ) 
 
5. When was the last time you went to the Okinawan Festival? 
 
 
6. If you have gone to the Okinawan Festival, have you ever volunteered to work there?  
 
 Yes No 
 
7. If you have not gone to the Okinawan Festival, why not? 
 
  (a) I am not interested    
(b) I have an interest in Okinawa, but I don’t want to go to the festival 
  (c) I have an interest in the festival, but I don’t want to go there 
(d) Other :(                                                          ) 
 
8. Have you ever participated in any Okinawa related activities? If your answer is “yes,” 
please describe the activities. (ex: sanshin club, Okinawa language club) 
 
   Yes (What? :                                                      ) 
 
   No 
 
9. Have you ever taken a trip to Okinawa? 
 
  Yes No 
 
10. If you have been to Okinawa, what was the purpose of your trip? 
 
   (a) Sightseeing 
   (b) I wanted to know more about Okinawa 
 
 
11. If you answered (b) above, what specifically did you want to learn? (multiple 




   (a) Learn more about Okinawan culture 
   (b) Learn Okinawan language 
   (c) Find out about family 
   (d) Visit relatives 
   (d) Other: (                                                       ) 
 
12. If any of your ancestors are from Okinawa, how do you see yourself?  
 
   (a) Okinawan 
   (b) Japanese 
   (c) American and Okinawan 
   (d) American and Japanese 
   (e) American, Japanese and Okinawan 
   (f) Other 
   (g) don’t know/ difficult to answer 
 




Interviewer (I) : Can I have your name please. 
 
Mildred Shimabuku and Hozen Shimabuku. 
 
I: can you talk about when you were born and where you grew up. 
 
Hozen: I was born in Maui. My father used to work in a plantation. 
 
I: When you say plantation, was it a sugarcane plantation? 
 
H: Yes, sugarcane. And the pay was a dollar a day. It wasn’t great. And the depression 
came. All the bosses who we were working for, the luna, was haole, the white 
people. The thing is even the house in plantation homes, you have to go to work at 
4:30 in the morning and maybe work until 4:00 or 4:30 in the afternoon. If you are 
sick, the luna will come to your house and say, “Hey! Get up and get to work!” 
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Otherwise, after a while, they get frustrated. So eventually, my father, I mean, to 
survive with the amount of pay that what they were getting, my father used to raise 
pigs on a side with another family. So if this week my father kill a pig, the following 
week, the Teruya family, who my father used to help each other. All the Philippinos 
were single working people so my father and them used to go take orders. One 
pound here, one pound here…you know. When come pay day, standing up, people 
would say you owe me so much, so much, so much and everybody is like that. But 
that’s how we support our family with, with nine kids. After a while, you get so 
frustrated, he is going to move to Honolulu. So he came out and he scouted the 
place and he found a place in Waelae.  
 
I: Was this all before the war? 
 
H: Yes. He scouted the place and he found one place. And he borrowed the money from 
one of the relatives and we shipped over. We quit the plantation life and we came to 
Honolulu. It was three months before the Second World War break out. The war 
broke out and he is an alien and he cannot drive. The thing is, what was I going to 
say… it was pitch black and the aliens couldn’t leave their homes. Some of them 
were put in concentration camp. Like my father and them had farms so they got to 
go collect all the swills. And then some of the places are military bases so my father 
can’t go into the military bases because he is an alien. So he used to call my cousin 
from Maui. He came over and helped us on the farm. And the thing is, he was the 
driver and my father sit in the side of him and they used to go in the base line. Alien 
going into the base! And they would go in and officers would stop them. So my 
cousin will take out the license and paper and they would say, “Oh, okay” and they 
would go in. Coming out, same thing. 
 
I: How was your life? 
 
H: My life was, as I said, I was born in Maui. We came here when I was ten years old. 
Just three months before the war broke out. We worked on a farm. The farm 
extended and became bigger and bigger. So we had three guys on the farm. My 
father, my mother and the other three guys were on the road. And the military was 
vicious, you got to beat for your swills. Eighty five pound or men hit. If you get hit 
by thirty guys, one get hit so much, it’s either that or steal. And the thing is when 
you put it on the scale, you get nothing much more than orange peels. That’s what 
you are buying and the pigs don’t eat orange peels. I mean, those things come into 
 - 128 - 
 
play. So lot of them, when you go down to the base, you got to stick inside the swill 
and try to find what could be in there. Orange peel or watermelon. And the pigs 
don’t eat them. So you are buying rubbish. You are not making money, you are 
losing money because you are buying those kind of things. But the system used to 
run like that.  
And then we were going like that and the thing is, we used to go to the Chinese 
market that we sell our pork to. There was a lot of hassles because the Chinese who 
were… when the market is slow, they would say, “No, no, no. We don’t want it right 
now.” But when the market it tight, they would say, “Oh, no, no, no, send them 
quick! I need the pork. Send them in, send them in.” We used to have a lot of hassles 
back and forth. On top of that, the farmers got smart, too. They used to feed the pigs 
before going to the slaughter house. And when the Chinese people order that kind, 
okay if you are supposed to send in fifteen hogs, they don’t kill fifteen right away. It 
takes maybe a week to kill all that kind. And the thing is, by the time it is on the fifth 
week, the pig gets skinny. They lose weight, you know. So they become smaller and 
smaller. And they are running away! On top of that, the farmers are smarter. They 
would feed them before they sell them so that they can get the weight. And then 
another week. So the marginal profit is very small. Eventually my father said, “You 
know what, we are going to open our own outlet.” So he and my older brother would 
go run the outlet and the rest of us guys would work on the farm.  
 
I: You were saying before that you had the biggest pig farm. How big was it?  
 
H: It was about 2,000 acres. Normally, the size of the kind is about three hundred or 
four hundred. Maybe five hundred. Mostly, it’s around four hundred average.  
 
I: Were there many pig farmers around you? 
 
H: It’s a lease land, Bishop Estate lease land. Most of the kind is either some kind of 
farm. Either vegetables, poultry or pig farm. Mostly is pig farming. Majority was pig 
farmers. Like Koko Head, where we were, majority was pig farmers. Even the Kalihi 
Valley, majority was pig farmers. The pig farmers were mostly all Okinawa people.  
   Going school, Naichi people all used to tease Okinawa people. Buta Ken Ken and all 
kinds of teasing. So you know like going to pick up the swills, we used to be 
embarrassed and hide. But after a while, it become part of you nationality.  
 
I: So there was discrimination towards Okinawans? 
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H: Oh, yes! Very much so. Very much so. 
 
I: Between the Naichi and Okinawans? 
 
H: Very much so. And the thing is that a lot of the Naichi people they don’t want their 
daughters and sons marrying to Okinawan because they look at Okinawa people as 
second class people.  
 
Mildred: Especially 1940s to early 50s. It was really, really bad.  
 
H: Real bad. Real bad. 
 
M: Especially for us because we had to go to school. It was really bad. They really show 
it.  
 
H: They don’t want to talk to you! It’s rubbish. They got that kind of attitude. You are 
second class. 
 
M: But you really have to stick your guns.  
 
H: Then you eventually, after times gone by, Okinawa people started to have high, 
governing job.  
 
M: But you know, Okinawans are very clannish, yeah. You stick together. Work together. 
So you can build things together as a group. It’s not like Naichi people. So the 
Okinawan here made the Okinawan Center. We raised money to make that so people 
were so surprised how Okinawan people were so close. 
 
H: Naichi people would look at that and said whew!  
 
M: So they started to build theirs and they did, the Japanese Cultural Center in Moiliili.  
 
H: They had their own club, you know, Naichi club. But they never did that one, Center. 
The Okinawan people, on their own now. 
 
M: All the families donated. 
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H: In fact, they even, the Phillipinos, they never did have one, a center, except the 
government helped them out and the private operations donated money and land in 
order to make money for the community. 
 
I: Speaking of making money, did you have to send money back to Okinawa? 
 
H: My parents did when the war was over because Okinawa was devastated. They send 
live pigs and all kinds. In fact our fathers made the kind in the can…. 
 
M: I don’t know if you know about this but it’s called Andamiso. It’s miso. He used to 
buy that pork fat, just the fat itself. And he used to put it in the pot, slow fire, melt 
that fat. And so then when everything was melted, he canned them. He canned that 
oil. 
 
H: They would put it in the gallon can. 
 
M: Because they had no oil. He canned that and that thing hardened. It becomes like a 
lard. He would seal it and ship them out. This is right after the war because they had 
nothing. And people used to send clothing and I don’t know if they sent any money 
but mostly clothing and things like the oil and whatever we could send. We were 
constantly sending over. This is, of course, right after the war. 
  Like the Phillipinos, there are here, and they work. And a lot of them would send 
money back home because they live in poverty. So they were always sending money 
back home. Not like the Japanese, I mean you know. They don’t really send that 
much money like Okinawan. Some of them do a little but not like how the Phillipinos 
do. They send most of their paycheck back home. 
 
H: Actually, the Okinawa people too, their intension was to come to Hawaii, make 
money and go back. They settled down over here, make family… the roots are all tied 
down already. That’s what really happened.  
 
M: A lot of first generations, they came here to work and they go back. They would take 
the money back home. 
 
H: Yeah but once you get married and they make kids like that, their roots are tied 
down. 
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M: They cannot afford to go back.  
 
H: In fact, some of the Okinawan people, they came here to America to rule those places. 
But some of the Okinawa people went directly to Peru. The people, who went directly 
to Peru, they get Okinawan name, but they don’t speak a word of Japanese or a word 
of Okinawa. They speak nothing but Spanish. I mean, you can expect that because 
you are going into a different country.  
 
M: You know but we almost went to Peru. Back in 1949, there was a big shipping strike 
in Hawaii. My father used to work for a Chinese company that they bring in the 
booths from the mainland to distribute to various stores. So that’s what he was doing, 
delivering. But because of the strike, nothing came in. The shipping strike stopped… 
and it went on for quite a while so there were no income coming in. You got to 
support the family so he was looking for job. But there was no job, he didn’t know 
what to do. So they decided to go to farming. So he was looking all around but 
everyone was established. Everyone had their own farms. And so he get discouraged 
because he went all over the island and nobody wanted to sell. So he was debating, 
maybe I should take the family and go to Peru to live. I heard that much, much later 
in life and I said, “My God, if I heard that at that time, no, no way I’m not going you 
know. Because I was 9
th
 grade and was going to high school when that happened 
back in 1949. So had I known that at that time, I would have fought him and I wasn’t 
going! But we heard that many years after. After everything was pau (finish), working 
over there. In fact, it was getting close to when the lease was up and that’s when my 
father mentioned. Mom mentioned that. And I said, “What?!” So shocked. But 
because time was so bad… yeah…. 
 
H: And then during the war days, some of the Okinawa family, they didn’t want their 
son to go into the military so they went into farming. But they didn’t realize how hard 
the farm life was. So the sons would say, “No, no, no” and they would volunteer to go 
into the army and the parents get stuck with the farm.  
 




M: So all the boys went there. Of course if you go to Japan, bombed Hawaii so you 
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know how Japanese were treated right? So they said we are Americans and we are 
going to fight. The boys just volunteered. Every families that have boys, they all 
volunteered. The parents that they left were devastated, just to think that their sons 
were going.  
 
H: For my case, almost all my life, I was living on pig farming. So when the Korean 
War came up, the draft calls me out. In fact, I went to Tripler Hospital, I passed the 
physical and everything and I a hundred and three pounds at that time. You are 
eligible for draft. Then the university stepped in and they said, “No, no, no. These 
guys are more important at home.” This is the reason why I didn’t go into the military. 
Because working on the farm is more important.  
 
I: They needed farming as much as the soldiers? 
 
H: Guys that own the farm, they usually don’t get draft down. 
  Had these Portuguese guys, he didn’t pass. And then he started to lie and he told me 
this and that and trying to dodge the draft. But eventually they would question, 
question, question… and he was going, he is eligible. So they took him in.  
 




H: In fact, I had one cousin that was killed in Italy. He was born over here and raised in 
Okinawa. And the thing is, when they didn’t realize that Japan was going to be the 
kind, they were going to send my cousin back over here. So since he is an American 
born, he was drafted into the military and he died in Italy. And the thing is, the 
government… he was married and had kids in Japan, and the government didn’t take 
care of them. No compensation, nothing, for, I don’t know how many years and years. 
And finally, someone in the Congress… they started to get some kind of 
compensation. But the compensation was so low. I mean there are cases like that. 
Because born here and parents take them back to Japan and raise them in Japan and 
Japan go into war. Hawaii is safe so they sent them back and they get drafted right 
there because he is an American citizen.  
 
I: I learned that there are some people who chose to join the Japanese military. 
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H: Yeah, yeah, yeah! Because the thing is that even if they are born here, in the U.S., 
they gave up their U.S. citizen and join the Japanese military. There is some like that.  
 
I: As and Okinawan, since there was discrimination towards Okinawans in Hawaii, what 
do you think about Okinawans joining the Japanese military? 
 
H: No matter how discriminated, even now in Okinawa, the thing is run by the Japanese 
government. And the thing is I went to Okinawa a couple of years ago. I asked the 
Okinawa people, “How come you guys only speak Japanese language? Even in 
school, they stress, and you cannot speak Okinawan language at school. They only 
stress Japanese language. That’s wrong! You know what, you guys are going to be 
like Hawaiians. If you don’t learn Hawaiian language, eventually the Hawaiians, they 
will lose their language. Even in Okinawa, if you don’t use the language, the next 
generation come up, they are going to lose their language. And the thing is, too that I 
told them, you don’t have a flag with you guys country. You don’t have a flag. I told 
them I want to buy a Okinawan flag. They would scratch their heads. I mean every so 
often, every so many years, the flag changes. Even some of them, they don’t know 
how the flag looks like. So I tell the Okinawa people, “You know what, eventually, 
you guys are going to lose your identity because you guys are going to feel like 
Japanese. You are going to lose your language. That’s the main thing. 
 
M: But now there are teaching. 
 
H: Yeah. Slowly. 
 
M: I don’t know why they stopped the school from teaching because they should have 
one class if they want to take that particular class and they should have but they 
didn’t have any. They won’t teach them. But now they have. 
 
H: If you speak Okinawan or school, they used to come after you. It was real bad. But 
now it’s going to slowly coming back. 
 
M. They should keep it. Teach the kid. Now over here, they have immersion school. 
 
H: If you can speak Japanese at school but the strongest somebody in school learning 
the Okinawan language because like over here in Hawaii, the Nisei and the Sansei, 
you talk to them in Japanese they would be blank. Like what are you talking about? 
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They don’t understand a word. But then you go to different nationality like Chinese 
and Phillipinos like that, young ones, fourth generations can speak fluent in their 
language. That’s the difference. 
 
M: My two sons, too. They don’t understand much. But for me, for us, because we had 
parents who spoke. That’s why we were able to pick up speaking. 
 
H: Even for myself, I can hear/ listen to what the older Japanese or older Okinawan 
people speaking, I can understand. But to converse it’s kind of hard for me. I got to 
think.  
  My kids no way they will be able to. Even my kids when my grandpa was living, not 
too bad. Grandpa would scold them and they understand what he is saying but now 
since my parents are gone…. 
 
M: Nobody speaks. He and I aren’t going to speak Japanese at home. Only English.  
 
H: That’s how system runs. But then, when you go to different nationalities, the 
Phillipinos, the Chinese, they are totally different because they keep their heritage 
and language.  
 
I: But they were not told not to speak the language. 
 
M: My kids? 
 
I: No, the Phillipinos and the Chinese. 
 
M: Oh, no. They had people constantly coming from the Phillipines and back and forth 
and you can hear the kids speaking. 
 
H: Not like in Okinawa, the schools forbidden to speak Okinawan at school. 
 
M: I don’t know why they did that. 
 
H: Because they were run by the Japanese government. 
 
I: When you moved from Maui to this island, you came with your parents? 
 




M: Their whole family came together.  
 
I: So were you able to hear Japanese and Okinawan language in an everyday basis? 
 
H: Oh, yes. We would not understand since I am second generation and my parents… 
whatever they were saying, I couldn’t understand. Maybe as we speak, some words 
like English, some words were Hawaiian…so all pidgin English, all broken English. 
 
I: Did you go to Japanese school? 
 
M: I did!  
 
H: Not me! I cannot even write my name! 
 
M: You of course regret for not studying as hard as you supposed to right? Because my 
mother, she constantly said you have to, you have to, you have to go. But when you 
are in high school, there are a lot of activities, like basketball and whatever. And 
basketball was four o’clock in the afternoon or five o’clock and you want to go as 
much as we don’t understand the sport. But everybody else goes, my classmates and 
we use to go. We used to have what they called the “city out of turn” and we used to 
have basketball games going on. And my Japanese school was down the street so 
when they had the basketball, not going to Japanese school but go to the basketball. 
So one day, my Japanese school principle was very strict, she called up my house. 
That day, the same day, the principle called Mama. And so when I came home she 
said, “How come you didn’t go to Japanese school today?” So I said to her how come 
she knew I was not in school. And she told me that Tachikawa-sensei called. So I said 
we had the basketball game. So I thought, well I can’t cut class anymore because I am 
going to be called at home so…. But my teacher, she was a very understand teacher, 
she had a teenage daughter like my age. So I would go to class, I would say there is 
basketball today so can I go a little later? And she would say okay. So at least I could 
show that I was there… attendance right?! But you know, at later years on the road, 
people always regret, right? I should have but it’s too late already.  
Because that was all girls school that I was going. And Tachikawa-sensei was a very 
strict lady, the principle. Once a month you had sewing so you made yukata. All by 
hand. And once a month we had flower arrangement. And then once a month you had 
 - 136 - 
 
tea ceremony. So you know the tatami room, the principle, the sensei is way down 
there and at the entrance we had to walk to her because she had her tea all…. So she 
is watching you step, how you walk to her, and you just want to hop, skip and jump to 
her but you have to walk really slowly and you have to sit down. You know how to sit 
down. And then… So we had that once a month. But she was really, really strict, the 
teacher. But as I said, we are regretful that you didn’t really keep up. 
 
H: You know the old saying right? “You live and learn.” Too late already!  
 
M: But for my life, I was born in Hilo. My father was working on a plantation in Hilo. 
Sugarcane. But in 1940, my mother gave birth to him, Paul. He was the fourth child. 
And just was in the hospital. And after delivery, they left her in the room, doctors and 
nurses were doing whatever, and when they came back, my mother was bleeding. So 
actually, she bled to death on the table. We were just really sad. Because nowadays, 
anything later happens, you can sue the hospital. But those days, nobody sues. So we 
were at my grandma’s house. I heard a knock on the door and he was my father and 
the doctor at the door. He and my grandma got the bad news that that my mother died 
and that’s my grandmother’s daughter, right? My grandmother went berserk and 
heard all the screaming and you know, we were so small, you hear that and you are 
just shaking in bed, right? You listen to what’s going on. We didn’t know what was 
going on and nobody said anything and couldn’t sleep. It was early in the morning. 
And so when we got up, the neighbors had come to help but still, nobody told us what 
happened. We didn’t know we had lost our mother. Shortly after that, my father 
couldn’t stay at Big Island. Couldn’t stand it. 
 
I: How old were you? 
 
M: I was six. 1940, so yes. I was six years old. My father left Big Island. Left all four of 
us. I was an infant. All of us at his brother’s house. His older brother was living there 
as well, in the different section. So we all moved in with him. Of course my 
grandparents were there but my grandmother couldn’t live there anymore because she 
was going berserk for losing my mother. So I guess my father and his brother talked 
things over. So my father came to Honolulu and looking for a job and looking for a 
place to stay. So he found a place in Kalihi. In the mean time, while he was here, the 
war broke out. We were still on Big Island. So much later, actually, he found a place 
and a job and then he called for us. So all of us, including my uncle, borrowed a ship. 
Took us all night to go over to Honolulu and we all stayed in one house, all of us. 
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This was in 1940.  
So in 1943, somehow my grandfather worried about my father because you know, he 
had four children with no wife. So somehow, I don’t know how they knew my mother, 
so they kind of made some arrangements and that’s how my father married her. That 
was in 1943. And I always give her credit because for a person not married coming 
into a family with four children, that’s really tough. So she came over and took care of 
us. We stayed there in Kalihi until 1949 when the shipping strike took over. Things 
changed.  
So when he found a place in Koko Head… because this one man was operating this 
pig farm by himself, an old Japanese man, he decided to go back to Japan. So that 
place was up for sale. That’s when my brother came in and he bought it. That’s how 
he started his farming life over there at that time. 1949 to 1965, they were there. That 
was tough. So when we moved there in the summer of 1949, I was supposed to start 
high school. So he told us we all had to change schools and move to Kaimuki. I 
thought, no way. I am not going to Kaimuki High School. All my friends were 
established and I said I am going to Farrington High School, which was a long way 
away. We had the trolley buses for transfer. But in fact, there were no bus service 
from Waialae because that was the end of the trolley line. And from that place to 
where we live were quite a ways. It was quite a distance. Anyway. So there were no 
bus services so we always had to ride out to the terminal and catch the bus. But 
anyway my father would say, “No, no. You guys have to go to Kaimuki High School.” 
So I said, “No! I am not changing schools.” So me and my older brother, Richard, he 
passed away, we went to Farrington and we graduated from Farrington. But I had to 
use my uncle’s address because they go by districts. So for me, living in this side, no 
way I was qualified to go to Farrington. I am supposed to go to Kaimuki High School 
but I refused to go. At that time, Kaimuki High School was never built. They had 
intermediate school there. The intermediate school kids would start from 7:30 in the 
morning till about noon. And then high school comes in from noon to 17:00. Half a 
day, half a day. And I said, “No way. I don’t want that kind!” So I refused. I am going 
to sacrifice getting up early to go to Farrington but by the time I got back home, it’s 
really late. But I had to be home by 18:15 and I come home at about 18:15 because I 
had to go to Japanese school as well, right. So I catch the bus and for whole day, it is 
like a long, long, day. But I stuck it out until my senior year.  
 
H: When I was five years old, we used to live in plantation camp. I was real sickly when 
I was small. I had dokumaku. They called it “bruisey.” I had that. They put me in the 
hospital and had this girl in the same camp. She died from same thing. So my parents 
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thought no more good doctors and that’s where I am going to be. So they cleaned up 
my room and set all up for a funeral. But they stuck the light up. He [my father] 
would go up to… and he come back wounded and he told me got to go right that day. 
That’s how I survived.  
 
M: That’s why you have a scar. He really has an ugly scar in the back.  
 
H: But that thing was high school days.  
  I used to be good friends with her brother. We used to go play at places here and there 
and go to bon dance and everything. Things like that. Then started to date her! That’s 
how we got together.  
 
I: There were many bon dances back then? 
 
H: Oh, yes! Oh, yes! 
 
M: They still have them. Summer time. 
 
H: Those days bon dance was so popular. There were packed with people! 
 
M: They had their Okinawan bon dance, too. 
 
H: We used to drive all over. Haleiwa, Waianae, we used to drove all over the place.  
 
M: It was really popular those days. Now, too, but not as much as before. 
 
H: Bon dance was used to… Naichi, that kind and part Okinawan. So you would dance 
part Okinawa dance and part Naichi dance. Okinawan use those drums.  
 
I: Were you exposed to Okinawan music from young age? 
 
H: Oh, yeah!  
 
M: Oh, yes! 
 
H: Couple of years ago when I went to Okinawa, I bought some CDs. I got a bunch of 
them. How many do I have? 
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M: Every once in a while, he would put a CD on it and all Okinawan music.  
 
I: Did you eat many Okinawa food when you were growing up? 
 
M: Oh, yes.  
 
H: Even now, she cooks Okinawan food. 
 
M: You know that bitter melon, Goya Champuru, you know that? My kids love it. And 
of course we cook the pig feet soup, too.  
 
I: Till this day? 
 
M: Yes! In fact I cooked yesterday. 
 
H: It’s the family upbringing. If your parents eat certain food, that’s how you are 
brought up. That’s what it is. Like my grandchildren, they never eat that kind of stuff. 
It’s a life style. How you are brought up. 
  My father used to be a shamisen teacher and my mother played the koto.  
 
M: Same thing with my mom. She used to play koto and dad used to play shamisen.  
 
H: I am not musical but I like to listen to Okinawan music.  
 
I: Did your parents played in Okinawan clubs or where did they play the music? 
 
M: His father was an instructor so the students used to come to his house.  
 
H: So every Sunday, you can hear the music.  
 
M: But they themselves belonged to club or whatever. So when they have events, they 
go and participate.  
 
H: Even your mother, too. She used to play koto. My mom even had the certificate, like 
to teach. Because if you are going to teach, you have to be able to play as well as sing 
at the same time.  
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M: My mother had two kotos and her friend has one and she has dad’s shamisen, too. 
But of course, if you don’t take care, the skin cracks.  
 
H: I think in fact, my dad had a teaching certificate from Okinawa.  
 
M: So when you have that kind of parents, upbringing, we would have that kind of 
feeling. But my kids, they don’t. 
 
H: It depends on the individual. If you are into that, you are going to pick that up. But if 
you are not interested, like Baba is Okinawan but you tell her listen to Okinawan 
music, she would say, “No, no, no.” You know what I mean?  
 







H: All depends. Because officially, like driver’s license and things like that, when you 
are asked what kind of nationality, you would say Japanese. Because if you say 
“Okinawan,” then they would say, “What is Okinawa?”  
 
M: Because sometime you have to choose one of them. But sometimes they put Asian 
instead of Japanese.  
 
H: They would say, “Okinawa is not part of Japan?” or “You are Japanese!” So it all 
depends. But among friends, “Uchinanchu!” “You are Uchinanchu?” “I am 
Uchinanchu.” That’s how it goes.  
 
M: You shouldn’t really ashamed of what you are. Because once what I was at work, I 
was working for this company and one of my jobs was to order supplies for all the 
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departments. Filled with requisition form and turned them into this department who 
orders and bring the supplies to you. So I wrote all my supplies and gave it to them. 
Then I realized I forgot to add something else. So I went to the office and asked 
where was my requisition form, I forgot to add something. He asked me what I 
needed. I told him and he said, “okay, okay, okay.” But when he said “okay,” he 
instead of writing it down, he forgot. My supplies all came but he didn’t get that 
supplies that I wanted to be added on. So I said, “George, you didn’t get the ones that 
I told you.” You know what he told me? He said you talk to me in Okinawan so I 
didn’t understand. Had several people working at the office but I just blasted him and 
I put him in a place. I told him, “What you think you are better than us?!” I went on 
and on and I couldn’t stop. His boss was over there. His boss came out of the office 
because I was talking so loud. And I was talking so fast… Two or three days later, he 
brought a big bag of mangos on my desk. He made peace with me. … From that they 
on, he was so nice to me. But you know people, it’s so shame that you have to say 
that but he knew he made a really wrong move by saying that to me. He thought that I 
would just laugh if off but he was as struck as I was. Because I had that before when I 
was in school. And I am not taking that anymore. When we were in middle school, 
that was the worst time. Those girls were really nasty. They knew I was Okinawan 
and they kind of push you down. So one of the girls was really, really bad. She would 
always discriminated. We got out of high school and much later, years down the road, 
when I saw her one day, … you know, you don’t hold that grudge with you so I was 
talking to her. I asked her what was her name now. Oyadomari. So I said, “Oh! You 







(資料 3) インタビュー内容 
L.S. Asato and M. Asato are pseudonyms. 
 
Interviewer (I): What did you and your family do for living? 
 
L.S. Asato (A): Basically, it was farming when my father was around. Farming was 
crops, pineapples, but didn’t do well on the Windward side. When he left in 
1937, it was still either pineapple or some other kind of crop, dry land crop. 
Maybe bananas or papayas, or whatever. Then I guess the family moved 
here (Kahaluu) because there were taro patches and it was growing, 
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established taro patch.  
 
I: Were the houses that you lived in all rentals? 
 
A: Yes. Even here [where they live now] was a rent for time being. 
 
I: Did you eventually buy this place? 
 
A: Yes. We bought this place in 1949, all of the four acres.  
 
I: Did you make only taros here? 
 
A: We made all kinds of stuff. We did bananas, papayas, we had taro, too, and potato…. 
 
I: Where did you got to sell these crops? 
 
A: We had other people to take our produce to the place in town. We had relatives 
running the produce place. The dry land stuff went into town, like potato and 
bananas and papayas and stuff. The taro, when we had the taro patch, went to the 
poi factory in Waiahole. There was a poi factory there. That’s when it was running.  
 
I: How much land did you have? 
 
A: Here we had maybe two acres of taro. It was hard work. It was something like a 
seventeen month product. You had to get running water, clean the ditches in the 
neighborhood going up the mountain. You had to clean, you had to fertilize twice in 
the process. It was always wet because it’s water! We had our neighbor run the 
plow with the water buffalo pulling the plow to plow up the field after the crops. 
And taro was all by hand work, foot work, put them into the bags, and carried them 
towards the road side to the trucks so that it can haul it out. So all those taro bags 
were over a hundred pounds in burlap bags. We had to carry them up and I wasn’t 
even a hundred pounds at that time. 
 
M. Asato (M): How much do you get for one bag? 
 
A: We had about not five dollars but about four dollars or four dollars and seventy five 
cents per bag. If we were running taro business today, we would be rich because 
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taro now, the finish product, is about almost ten dollars a pound! It was that era. It 
was hard work, always fighting for the use of water, cleaning the ditches…. The 
whole neighborhood used to go to clean the ditches up towards the mountain. 
Maybe once every six months or so. Now if you do that, you go to jail because 
there’s federal laws against getting clean water.  
 
I: What do you mean by “everyone was fighting for the water?” 
 
A: Because everyone was basically planning taro and when someone needs more water 
or uses more water then what’s there is what you get and the water is diverting up 
there. And there is some people that doesn’t help out, cleaning ditches and stuff like 
that. 
 
M: So the one in the bottom lost out? 
 
A: The one on the bottom usually the loser. Unfortunately, you know, that’s the way it 
was. But usually the people on the bottom, too, never did clean up the along their 
way. Everybody up the stream going to do all the cleaning so they didn’t do much 
of the helping out, so…. I used to battle with the first generation families down that 
way. 
 
I: Were they Okinawans or Japanese first generation? 
 
A: Okinawans. Most of the taro farmers were Okinawans anyway. There was always 
this battles. First generation Okinawans were battling among themselves. It’s the 
same where in the old country, where they used to battle with their neighborhood or 
village or whatever. Fortunately or unfortunately, Kahaluu was predominantly one 
village Okinawan community. There were few others like us but…. There was 
some prejudice.  
 
M: Describe battle. 
 
A: Battle? Oh, usually verbal. Not physical. (laugh) Putting down people’s lifestyles and 
with finances or otherwise… all the distant pasts, why we are in this predicaments… 
because our distant past people were not good to them. Anyway. 
 
I: Did you work with other families? 
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A: All families in this district worked on their own farm. If there was help, as I said, we 
ask for someone to help plow up the field. So that person had the water buffalo and 
the plow and stuff. They did that service, usually with exchange of money but 
exchange of other stuff. Goods…. 
 
I: [Looking at the map] All of these families worked individually? 
 
A: Yes, and I can tell you what each of them did but ninety percent of the families were 
in the taro because the water was available. The areas that didn’t have the running 
water went into dry land, bananas and papayas and stuff like that.  
 
I: Where would that be on the map? 
 
A: The dry land was up in here [pointing at the map] and along here and up this part. 
Majority of the remaining part was taro. In here, in here, all the way down here 
[pointing at the map]. In fact right now, this is the low land. This is the park right 
now. This was high ground…. But I would say that eighty percent of the families 
around here was taro. And most of them were Okinawans. I would like to say all 
but…. 
 
M: They were all hard workers. 
 
A: I don’t know about hard workers but that’s all we had! There was water there and 
there was no equipment so it was just back aching work! Cold feet…. So lot of the 
old folks, had hard life afterwards. 
 
I: Was there an Okinawan community association around this area? 
 
A: No. It was basically the Methodist church. It was the only church at that time and it 
was the only one that gather people around. So if you say was there a community 
then the Methodist church was one. And then the other one was, there was a Japanese 
school that was adjacent to that. So those were the, if you call it a community or the 
association. But as a community, they were pretty close, saying they, the first 
generation and the community, wanted to leave something to their children. So they 
had got into a position, where they wanted to buy this parcel. Unfortunately, two 
people got into the joint ownership and the person, who was the sort of on the side of 
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the community, the representative of the community, he died first so the right or 
survivorship left it to the other person. It became private ownership. So it’s real 
unfortunate that we don’t have anything from the first generation to the second, third, 
fourth. But that’s one of those things.  
 
M: What were the Okinawan communities like? Because you always say that there were 
no Yonabaru folks. 
 
A: The Okinawan community had a lot of families from the “King Village” and I can 
tell every one of them that was from that village. You can say it from Asato, Fuku, 
Yogi, Arashiro, Nakata, Yonashiro, Kobashigawa, were from “King Village”. These 
were first generation people. And then we were from Yonabaru and we were 
probably the only one from Yonabaru Village, I mean not us but our parents. There 
were others but very few. A lot of them married to family members so a lot of them 
are marriage related. The Kobashigawa, the first son, married to the first daughter of 
Yonamine and they are neighbors. And one of the daughters of Uncle S. is married to 
Yonamine so… big family! 
 
I: Do you know why this happened often? 
 
A: One basic is transportation. There was no bus service. There was taxi service maybe 
going two times a day going to and from Honolulu. You went to the same school. 
Waiahole was the only elementary and intermediate school and then they went to 
Benjamin Parker, if they went to Benjamin Parker High School. And a lot of them, 
the second generations, didn’t go to high school.  
 
I: Do you think they didn’t go to high school or they couldn’t go to high school? 
 
A: Umm…. Couldn’t and didn’t. One was finances and the other was just can’t do it. 
Too far or too many kids around the family or things like that. The ones that had sent 
their children to downtown school, the Honolulu school, (name of the Okinawans), 
they went to private schools. For some reasons, they liked Mid Pacific Institute.  
 
M: Because they had dormitories.  
 
A: Could be. 
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I: Do you think getting a higher education helped the second generations? 
 
A: I would hope so. A lot of Okinawan first generations were not educated. They were 
suppose to at least up to six grade but a lot of them didn’t go to school so like my 
mother was like a secretary for this village because she could write. So I can tell you 
a lot of things that she did for the neighborhood for corresponding to Okinawans. So 
she was okay.  
 
M: To what grade did she go? 
 
A: My mother went to the six grade in her time. Mind you, she was born in 1897. She 
had learned how to write English, cursive, in that time in Okinawa. So she used to 
say that she was the valedictorian. She didn’t brag but (laugh). And everybody said 
that, you know her friends from the village picnic, used to say that. Smart one. 
Unfortunately, my father was in the same class (laugh). 
 
M: Why “unfortunate”? 
 
A: Well, they were destined to be Mr. and Mrs. from the time of his birth because she is 
older than him. She is ten months older than my father. But they went to school 
together. I don’t want to go to school together knowing who you are going to get 
married! Oh, boy! (laugh) But it was okay. It was set up for marriage by their great 
grandparents, I guess, or grandparents. So if you saw Uncle (name) in Yonabaru, 
Okinawa, he is the only surviving brother of my mother. He is 97 and still living. He 
was fighting for the other side. He came here as a POW, to Hawaii. That’s where my 
mother and his brother met up for the first time. My Uncle’s memory.  
 
I: After your siblings left home, did you visited them? 
 
A: No, because there were no transportations. Going to Honolulu is like going to 
California. Maybe more so.  
 
M: The roads were bad, too. 
 
A: Well, I guess so. Well, Kamehameha Highway was fixed up in 1930s so the roads 
were okay I guess but it was long. But the only service that you had was tax service. 
There was no bus.  
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I: There were taxi services already in those days? 
 
A: Yeah. The Ching family boys were taxi drivers. They had three brothers and another 
one or two other people that used to do taxi services. But it was a long way between 
here and any other freeways going out to Wainee Roads to Pali. Probably took a 
better part of hour and a half, two hours, one way so it was long trip. We hardly get 
to go anywhere. 
 
I: Can you describe your daily schedule when you were growing up. 
 
A: Okay. My daily schedule when I was growing up depending when but I think you 
want to hear is as far as I can remember maybe a first grade time…? First grade time 
is like anything else. You have to…. 
 
M: What time did you get up? 
 
A: We had to get up about five o’clock… six o’clock…. Get up…. We had breakfast, 
which consisted of typical Okinawan breakfast. Miso soup and somen…no we had 
cream of wheat without milk. It was with water. Ummm…. What else did we have? 
And then we went to school. During our time, we had but services. It has just started. 
Yippee. We had to walk from here to Waiahole. Mr. Shiratori had a bus service and 
he just started about the time I started school so we didn’t have to walk from here to 
Waiahole, which is three miles. We used to walk every now and then. Our clothing 
was single colored clothes. We didn’t have any print or whatever at that time. It was 
all homemade if I recall. It was never store bought. 
 
I: Did your mother make them? 
 
A: My mother made or my sister made…. Including the pants, too, if I recall. 
 
M: Your underwear? 
 
A: Yeah, underwear, too. Anything and everything were all homemade. There was a guy 
that used to come around to sell fabric and stuff. So it was homemade. It was about 
maybe a wardrobe of two sets at the most (laugh). Not like today. There were no 
shoes so we went barefooted from first grade, from childhood time, to ninth grade I 
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guess, when I graduated middle school…intermediate Waiahole. I think graduation 
was the first time I had a pair of shoes. It was kind of tight! But anyway. (laugh) That 
was my first pair of shoes. And when we went to high school, I think we couldn’t 
wear rubber shoes, I mean slippers…. Oh by the way, when we were going to school, 
there was no man-made fabrics. We didn’t have rubber, we didn’t have plastics, so 
there were no rubber slippers, right? It was geta or barefoot. Geta, you make by 
yourself at home. The wooden kind. Wow. You look around now and you see all of 
the things around here like glass, plate glass, jalousies, plastics…. 
 
M: Industrial age. 
 
A: Yeah! Anything that you see, plastics, camera that you are holding, man-made fabric, 
was not around. Aluminum things…. All the things that you see wasn’t around. 
Everything was later. No ballpoint pens until the late 40s, no plate glass windows, 
there was no ply woods, no electricity, no jalousie, no TV, no radio, no telephone…. 
Our electricity came in 1945/46. There was no water running service so there was no 
indoor plumbing, okay? Outhouse. Yep. No Mcdonald’s, no supermarkets. There 
were gas masks during the war years and ID cards, bomb shelters, blackouts, 
searches by the military, military maneuvers around the place, internment camp, a lot 
of harassment because we were our race. And then the first improvements for the 
roads were corals by the military. They made the bridges, military took over the 
schools, the church, parks, properties for the training, just took over. 
 
I: Who harassed who? 
 
A: Other than Japanese. 
 
M: As I listened to you, growing up days and life styles in older days, it’s just like 
anywhere else on the mainland. If you lived on a farming area, there only 
transportation they had to go to school was to wait for the school bus and you know, 
marrying the neighbor’s kid or because they didn’t get around. And as soon as they 
could they left home for the city for one thing for their jobs, opportunities. Same 
thing for Hawaii. People used to go to the mainland. 
 
A: But the era now and the era then was different because the material things that are 
around now are attainable. It’s around. And if you work hard enough, you can. But at 
that time, there wasn’t! You know! The roofs were all colligated roofing. We used to 
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call it totan. We made our own toys…. 
 
I: What kind of toys? 
 
A: We used to make tops. We used to make sling shots. We used to make our own 
chopsticks because there were no waribashi. And when we used to tie up the burlap 
bags for the taro, there was no rope, so we used to strip the skin of hou tree because 
there were not many branches. Strip them and we used to use them for the rope. No 
newspaper, no computers, no radio, no phone, no flashlights, no meat, no bread…. 
 
M: Canned. Hawaii didn’t have fresh meat.  
 
A: No wax paper, too, even at that time.  
 




A: No food coloring. We didn’t have ice cream, milk, candy, orange or apples were only 
at New Year’s,  
 
M: We had milk in the bottle. 
 




A: Yeah, only in school and not at home. 
 
M: But we used to have delivery up to our time when we got married…? 
 
A: That’s later on! (laugh) So the fruits, orange and apples came maybe too late so we 
were all wrapped up and a lot of them were rotten. So we used to cherish the apple 
and orange paper wrappers. 
 
M: We had passion fruit that we used to go out and pick and eat and guava. 
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A: But I am not finished! Why we cherished the paper wrapping!  
 
M: For the bathroom use!  
 
A: There was no bathroom rolls, bathroom stationary. 
 
M: We also used Sear’s catalog. 
 
A: Newspaper if we could get. That was the bathroom paper! 
 
A: Black and white photographs, no color photography. And then you memorize 
everything in school. So if you were in American school then you had to learn the 
Constitution, the Declaration of Independence, and inside there is preambles… those 
were all memorized. But that you don’t have to do anymore because you have a 
computer, you just lay it out. And the people who don’t know all of this new stuff say 
to the people who use all these things that when the battery runs out and when the 
lights goes out, will the brain go out? (laugh) 
 
M: That was the style of teaching, too. So everybody was taught to memorize. Maybe 
not enough text. But now it’s no longer the thing to teach the students to memorize. 
 
A: But the thing about it is, I always say, “junk in junk out” to the computers because if 
it wasn’t the brain to make that thing everything not going to make a computer. So 
when the lights go out and the economy goes kaput, hopefully the brain will go back 
to Stone Age and can pay for themselves. That’s all I’m saying. I’m not saying it’s 
bad. All I am saying is a lot of times when you have blackouts, nothing functions. 
You go to the store and they can’t do… when you give them a paper and pencil and 
tell them go figure it out, they won’t be able to do it. It’s really unfortunate. That’s 
what I mean. Maybe all these good stuff gonna last forever but I don’t think so. 
People in power had a lot of thing to do to make your life miserable so that they can 
gain control over you. 
 
M: Now come back to the old days. (laugh) 
 
M: You wanted to know if Japanese and Okinawans had any conflict and [showed the 
interviewer a magazine that wrote about the life of first generation Okinawans and 
Japanese]. 
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A: There is always this thought because we grew up with all these prejudices. A lot of it 
still hangs around but in the end, you just let it go because prejudices create wars. 
Religious or otherwise.  
 




A: First grade. It was all small school time so we had about twenty five, maybe, 
students in our classes. That era if you didn’t make the grade, you stayed back. So I 
had ended up with a lot of my classmates being much older than me. I don’t know if 
you can do that but (laugh). A lot of my classmates in the first grade ended up a year 
or two after. It doesn’t happen anymore.  
 
I: Who were the teachers? Were they Japanese? 
 
A: We had very few Japanese teachers until we got into upper grades. Chinese, 
Caucasians,… I forgot what our first grade teacher’s name… Johnson? Something…. 
And then we had Ching,… oh our fifth grade teacher was Ikegami…. Yeah, after the 
fifth grade, we had an Oriental teachers. Japanese, Tanna, Deai? I don’t know. 




A: Maybe it’s not…. But we had a… It was okay. We used to like the school lunches. 
Different from home. You see, it’s like the first Mcdonald’s or the first something 
that comes into a country and people like it? Well, it was like that in school because 
what you had at home was typical Oriental, Okinawan fare. So anything is different, 
right. We had ice cream, milk, corn chowder, yippee, hamburger, which we didn’t 
have at home. So that was heaven. Now, the kids don’t eat! They throw it away and 
…. You look at the cafeteria and you throw them away and…. It’s a shame. Maybe 
it’s our thinking was you take what you can eat. 
 
M: I don’t think we ever ate Japanese Okinawan breakfast. 
 
A: Your mother was not first generation. Your mother was second generation. 
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M: Yeah, but…. I don’t even remember my father eating it. 
 
A: That’s because your father never cooked! (laugh) 
 
M: No, but those days, they would say what they wanted to say.  
 
A: Well, let’s put it this way. Your father’s business was…. 
 
M: No, before that he was a farmer.  
 




A: Oh, yeah? When did he go into a, what you call…. 
 
M: It was a market.  
 
A: Traveling market. What it called? Sakanaya. Used to call him a peddler, yeah?  
 
M: And I think I wore slippers for kindergarten… 
 
A: Rubber slippers? 
 
M: Yeah. Some kind of slippers. Or shoes…. I don’t think it was barefoot. 
 
A: You folks weren’t destitute like we were.  
 




M: And I think we had more imports, maybe, because the military was around. So the 
camp… 
 
A: Schofield was nearby. 
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M: And they came to Wahiawa for the families and the churches and little shopping. So 




M: No, not spam. The long can. Plus because he used to later on sell those.  
 
A: See. Different kind of society they were in. Different generation. (laugh) 
 
M: We mostly had fish. So all goes to a job opportunity. Economy. 
 
A: And where you lived. 
 
M: Because … eggs… I guess he used to raise beans and whatever, you know, …then 
when the opportunity was there for peddling, because there weren’t too many people 
doing that. So I guess somebody in the family, you know, from relatives, said to do 
that for his area.  
 
A: Her father’s Uncle was the Arakawa Store. What it call? The founder. So… 
 
M: So I guess that helped. 
 
A: It helped a lot. 
 
A: Also liked working in the school cafeteria. Oh, we used to like working in the 
cafeteria!  
 
M: Everybody was assigned. 
 
A: Now it is like slavery. Can’t do that. I used to like’em. 
 
M: And everybody used to work in the fields but they got paid. That was like summer 
job for the kids.  
 
A: We didn’t have that kind of opportunity. We were never paid. 
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M: No, you don’t. Unless your family or parents worked at the plantation so we had 
hard time getting in to canneries or… the field they needed so they always took. 
 
A: She never passes up pineapples in a buffet line. I don’t know why. She comes from 
Wahiawa for all places that can eat pineapples, hahaha. 
 
M: Because you want to see what kind of pineapple they offer! (laugh) 
 
I: Why did you like to work in the cafeteria? 
 
A: Food! You know. Free! 
 
M: At the end, you get ice cream. And you didn’t have to go to class! 
 
A: Well, that’s one thing. It wasn’t that. I used to like classes.  
 
I: Did you [M. Asato] grew up in one place? 
 
M: No. We just moved from once couple of blocks each time until the present about two, 
three… 
 
I: Why did you move? 
 
M: Because I guess it was rental until we got to the last place. I guess he had enough 
money then saved so he could purchase. 
 
I: Where did you end up living? 
 
M: At Circle Drive. 
 
A: It’s in the same dot [on the map].  
 
M: But before then, it was closer to the plantation houses. Then I guess we had to move, 
so maybe couple of blocks up so each time going up. Because I guess those were the, 
where they were having new homes, before it was closer, right in the town. 
 
I: Did you talk to the plantation workers? 
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M: Yeah. Because my father … because a lot of them came to school… but maybe a lot 
of them walked or catch the bus… and we always knew when new students came 
from which camp… you know… but we all played together. But my father used to 
go to the plantation, so the villages, so he knew them and kids know him so you 
know, they would know who I am, whose child. And later on, a lot of them moved to 
Wahiawa from plantation so we became friends. But we got compared to a lot of 
villages or whatever you call it, towns…. A lot of Koreans in Wahiawa other than 
having a lot of military. So we used to see all the different races other than Japanese.  
 
I: Did you feel any prejudice? 
 
M: No, but we knew about it because, I guess my older sisters went through that. You 
know, being girls, I guess parents stricter. And I remember hearing stories about how 
one of my, or two of the sisters were scolded and warned about going out with 
different race, been seen around different race. And when we used to go around 
during our time, there was frown. Not so much preaching or verbal kind of thing like 
they had but you know, but just maybe a frown or you know, our father wasn’t happy 
if he saw us with different race you know. But we used to go church and that’s all 
they had. They hardly had Japanese at the churches. And even my friends didn’t go 
to Christian churches. I’m not sure why but I guess my Uncle and Aunty had a big 
influence on our religious upbringing because my parents were baptized at the 
Christian church. And it was like if you were different religion, that Aunty and Uncle 
kind of frown upon it so it was like not to good. So I think all of the other uncles and 
aunties, they all went to the same Christian church as that Uncle and Aunty.  
 
I: Were there many Okinawans or Japanese? 
 
M: No! I was shocked to see all the Okinawans in Kahaluu, Kaneohe, as far as our age, 
because all my friends weren’t Okinawans. But strangely, we had a lot of Okinawans. 
We had Okinawans in Wahiawa! 
 
A: She didn’t know who was Okinawan. 
 
M: But we weren’t friends with them. We knew their families and I guess we got 
together but, as families, you know, for gatherings and whatever. Every now and then 
whenever they have like village kind of thing but, like I said, you know and then we 
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never went to each other’s homes so. I knew one friend that we used to go around… 
and it will be all Japanese and not Okinawans. But because they lived on the path to 
school, because we used to walk to school, but we never did go into their homes. But 
I know she was a Buddhist and I never really knew the Buddhist ways or much about 
the Okinawa culture also… little bit more than my uncles, my aunties, who grew up 
without any because…things like how a first son has these responsibilities. Didn’t 
hear about those things. So I got educated in culture of Okinawans through my 




A: She got brainwashed. (laugh) 
 
M: My mother could understand Okinawan but she couldn’t speak it.  
 
I: Did your mother speak Okinawan to you [A]? 
 
A: Yes, she spoke both.  
 
I: What do you mean by “both”? 
 
A: She spoke Japanese, she went to Japanese school. She spoke Okinawan. The 
neighborhood spoke basically fractured Okinawan. Their own village, kind of a 
Okinawa. So I used to hear three, four different languages all at once at times. We 
call it pidgin. But I used to hear in straight Japanese. My mother used to speak the 
language that they teach now in Okinawa, the Okinawan language. There are three 
levels basically. So she spoke. She always used to say speak the language correctly 
or not speak at all. I guess in Japan the same way. So if someone says I understand 
Japanese, I say “no” because they might throw dictionary at me. (laugh) But we grew 
up in that era, where you had Japanese, Okinawan, all mixed. And they had to mix it 
up, otherwise there will be no conversation. Communication would be zero. So the 
time was that everyone spoke a language or communicated that way. And then when 
the English standards come around, they frown upon, other people using different 
kind of communicative languages. I think it is wrong. You get to speak the language 
that’s I guess appropriate. But it’s like the Okinawan language. It was not approved 
in Okinawa at certain time and it was frown upon. And I guess even in Japan, if you 
are in different community, you speak different Japanese and people frown upon that, 




M: I guess when you think about it, because we have, we all have big families, the older 
ones if, since we are the younger of the family, if you think about it, my older sisters 
and brother they knew Okinawan more than they used to hear it so they knew it. So 
the parents with the first, the upper, the older sisters and brothers, they were stricter 
because that’s what they learn at home in Okinawa. So there standards and 
everything were you know, carried out at home. But as the kids went to school, okya 
like our four, five ahead of me, so as they come home, do their work, each time gets 
( ). What was supposed to be at home, what they went through as kids, were not the 
same as us. So by the time we went to school, it was like they left a lot of the care 
giving by the older sisters and brothers. And their way now is, you know, they have a 
little bit more of Americanized, the westernized style. So we get the present day kind 
of thing. You know what I mean? 
 
A: I mean. My era. 
 
M: Your era was still behind. Behind times. 
 
A: Wait a minute. I’m the baby of the family of nine! What happened?! 
 
M: Because you stayed home!  
 








Interviewer (I): May I have your name please? 
 
Frances Scott (F): I am Fran Scott. 
 
I: What is your maiden name? 
 








I: Where in Okinawa are your ancestors from? 
 
F: My father is from Gushikawa. My mother is from Gushichan. 
 




F: Umm… Let me see. Yes. 
 
I: When were you born? 
 
F: July 17, 1951. 
 
I: Do you know when your grandparents came to Hawaii? 
 
F: No. But my Mom and her three brothers, I believe, were born in Honokaa. And my 
Mom is the oldest in the family so she was born in June 10, 1913. So I just assume 
they were here before that. But then they all went back to Okinawa.  
 
I: They did? 
 
F: Yeah, after. So my Mom and all the brothers went back to Okinawa to be raised. And 
she came back this way, back to Honokaa, I forget how old she was but probably a 
teenager she was. 
 
I: When she came back? 
 
F: Yeah. And where she stayed was her aunty’s house, her aunty and uncle’s house, 
which the aunty is another sister of the father. So my grandfather’s sister was another 
sister. Kami Arakaki. They lived in Honokaa. So she stayed with them. And this is 
how the family is my grandfather is Arakaki and my grandmother, his wife, is a 
Tamae. And the aunty and uncle that live in Honokaa,… my grandfather’s sister is 
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Arakaki, Kami Arakaki, and she married my grandmother’s brother. So that’s a 
Tamae.  
 
I: When they were living in Hawaii, were they living on a plantation? Sugarcane or 
pineapples? 
 
F: No. When my mother came back, she was living with my aunty and uncle, who had 
macadamia nut farm in Honokaa.  
 
I: Was macadamia nut farm another type of plantation? 
 
F: Well, they had their own farms of trees. So they had workers pick all the nuts and 
everything. So there were a lot of workers over there. And my Mom’s duty when she 
was when she had come back and when she was growing up was to wash and iron 
their clothes, cook and everything else. So she was kind of like a maid to everybody. 
But she was, I guess, earning her keep.  
 




I: Did you grow up there? 
 
F: I’m born over here. 
 
I: Where is Honokaa? 
 
F: Big Island. 
 
I: So they moved from Big Island to Oahu? 
 
F: My Mom moved out to Honolulu…. Well, my Dad was in Hilo, or in Mountain View, 
I think. And somehow they met. My Dad had already, he was already married. He had 
four children from his first wife. And lost the first wife during the child birth, on the 
fourth child, my brother. So I don’t know. Did she get married here? I think she got 
married here. I don’t think Big Island. So but both my parents came here separately. 
They weren’t married. They both came in to Honolulu from Big Island. So my father 
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was sugar plantation worker on Big Island.  
 
I: When they moved here, what did they do? 
 
F: My parents? My father was working at a like a merchant store in China Town. Wing 
Sing Wo, I think it was called. A coffee company. They distribute coffees and 
everything for China Town. He was doing that initially. After that, I don’t know if it 
was before or after the war, World War II, after Pearl Harbor, then he moved out to 
Koko Head. That’s where I was born. 
 
I: What was it like growing up in Koko Head? 
 
F: Care free. You know. It’s a country. Play with whoever was in the neighborhood. We 
used to have a pond. I drew a sketch and I don’t know if you understand the sketch. 
[Explanation of the map] All over here was developed by Kaiser. So everybody in 
here had to move out. We were at the last one hit over here because I was living here 
(pointing at the map). My Dad had a pig farm. But now all this Kamilonui Road here 
is now not livestock. Because here it was all livestock and now it is all vegetable 
farms currently. So this Kuapa Pond kind of came in from the main highway all the 
way back and we had…. So I used to play in this pond over here. Used to catch 
tadpoles and do all kinds of stuff over here. When it rained, it was really flooded. It 
really flooded. Lots of… had nursery, had Nii Nursery, Toyama Vegetable farmers, or 
just families, no farms or anything like that. But this is where my sister married to a 
Shimabuku family. They also had pig farms. They lived over here. Now, this lot over 
here is the, I don’t know what they call… Kamilonui Park? There is a part over here. 
Current. It was their front yard. And there is a school up here. This is a map of the old 
days. Lots of farms because they had rose farm, carnation farm and all kinds. And I 
went to Japanese school over here. 
 
I: You did go to Japanese school? 
 
F: Yeah. So I would walk from here, stop at the shave ice stand (laugh), went here to 
Japanese school. And after I went to Japanese school, I went to Aunty’s house to stay 
until my Mom finish work. And my Mom would come and pick us all up and take us 
home. And Aunty raised me. She was my babysitter. So for years, I was over there.  
 
I: What did your Aunty have? 
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F: She had lettuce, soy beans…. I’m not sure if she had like daikon, but she had some 
vegetables. She had the farm in front side and there was a road here so she had some 
in the back side, too. So she had pretty big [property]. And her husband had his 
hothouse, too. His orchids and everything, too. So he had that all over here, too. Not 
as big as Kahaluu but…. Yeah. He had his hothouse, over there.  
 
I: So did you walk from here (pointing at the map)? 
 
F: No. The bus actually came along the Kalaulanaole Highway, turned over here at 
Lunalilo Home Road, and then the bus stop ended right here. So from here, we had to 
get off and we had to walk home. So I had to walk home this way and this way and 
go straight down. My sister lived over here but…. Hmm… Hardly anybody went this 
way unless you lived on this road. People would walk this way and this way. But I 
would walk that ways. And there was one summer time, I think, my cousin rode his 
bike to our house, to our farm, just to play. And my Dad, for whatever reason, he 
wanted ice water because he was farming, came down and asked me for water so I 
went to the house or whatever. Pitcher and cup and I smashed my finger on the door 
and so that was end of play! (laugh) Had to go to the doctor and get stitches…. But I 
understand that cousin’s older brother worked one day on our farm, which I … 
actually he didn’t work on the farm. He said he went to collect garbage because in 
those days, we had to collect the garbage from the restaurants or wherever, you know, 
produce places and bring it home, cook it and feed it to the pigs and stuff like that. He 
went with my brother because they are like one year apart. So I didn’t know that until 
he (the cousin’s older brother) told me later. He thought it was easier to work than to 
work in the vegetable garden. (laugh) But a vegetable garden is probably easier than 
on the farm. (laugh)  
 
I: Did all of your brothers and sisters live here? 
 
F: Yes, six of us. I’m the last. My brothers and I are seven years apart so I kind of hung 
out with them but if I had to… I had a bike as well but I only rode up to this bridge 
and that’s as far as I could go. But on the side friends, you know in this neighborhood 
over here, I had these two but she was my good friend over here. Shinsato, Annie 
[was her name]. So she and I would play over here and … the pond and stuff…. But 
all these others, Zukerans and… would all go to the same elementary school. We 
hung out. From kindergarten all the way up to high school.  
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I: Were there many Okinawans around this neighborhood? 
 
F: There was a lot. Because they had like… the Higas, the Sumidas, they had the 
Okuharas, Iges, and they had the Shimabuku, Zukeran, this is another Shimabukuro, 
Toyamas, Kaneshiros, Shiromatsu. There is another Higas, Shinsato, Nakasone down 
here some place, and Asatos. Kaneshiros are up here. Maedo, Tamashiro…. Ishikawa 
was a deli farm right next door to us so we shared the same bridge. So there was quite 
a few of us. And then if you continue today’s road, if you continue up this street, you 
get into Kalama Valley, that’s out toward Waimanalo, going toward Waimanalo. Over 
there had another valley of pig farmers. So had Hokamas and lots of piggeries. Lots 
of farmers. And today’s all houses except for this strip. It’s just still vegetations. 
Vegetables or flowers because the Nii’s are inside here. And my girl friend from here, 
she moved to over here. Her dad is out here some place, the Higas, in today’s world. 
So it was interesting. I had, my girl friend and I, Annie and I, we climbed the 
mountain. Because our back yard was the ridge of the mountain. And there was a 
huge, huge rock on the top. When you look down from our property, look straight up, 
you think that was top of the mountain but actually it wasn’t. But at the top, you 
could just see the outline of this huge rock. It’s kind of square-ish. And it was like any 
minute now, it’s gonna roll down. So people would always come to our house then 
and say, “Oh, that’s a big rock. Aren’t you afraid that it’s gonna roll down?” Well, 
apparently when my dad leased that land from Bishop Estate, he and my brothers 
went up there and try roll that rock down. But it never budged so left it. But when I 
go back, I cannot find that rock.  
 
I: Somebody moved it? 
 
F: So I don’t know. Because the top of that ridge, houses are up there now. So I’m pretty 
sure they must’ve knocked that thing down for just safety sake. So I was like (sad 
feeling). But, yeah…. That was…. People who came to our house was always 
wondering why… I mean like “why would you live here?” Don’t know! (laugh) 
 
I: Were you already exposed to Okinawan culture such as food and music? 
 
F: Probably from the day I was born. Yeah. My parents… I don’t know if it was at Koko 
Head but I know when they came out here [current location], they had a lot more time 
because they didn’t have the farm. So they had a lot more time to go play music. So 
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my Dad played sanshin and my Mom played the koto. So every week, once or twice a 
week, there will be going out to their lessons and stuff and they would gather at…. 
There were two different places. My Mom went to two places and my Dad went to 
only one place in Moiliili. I can’t remember the instructor’s name…. He [the 
instructor] is well known. He is Nakasone. Harry Nakasone, is well known in the 
community for his group playing sanshin, shamisen. He been taught in UH, in the 
music department. So he really… he really got around. And I think his “club,” if you 
will, still exists today. I mean he is still alive. I don’t know if he is still teaching or 
anything like that but I think his club that he formed is still going on. I mean there are 
several now because even my cousin now, he [cousin] plays sanshin, taiko and 
everything. Everything Okinawa relates! So I’m still interested in music and 
everything because I was exposed to it so early but I never played, never danced, did 
none of that stuff. I just saw it. I was a spectator to it all. My Mom, she played koto, 
she left two kotos back here. My Dad had three sanshin. I have all of that here. In my 
dreams, one of these days, I will pick it up but not yet. (laugh)  
   Cooking…. Every year, tradition, New Year’s Eve and New Year’s Day, was at 
our house, in the old house in Koko Head and plus over here. So all the family would 
get together on New Year’s Eve. And my Mom was I guess…I guess that was the 
tradition. As a family, eat together on the last day of the year and eat together on the 
first day of the year. All the Okinawan food came along.  
 
I: For example? 
 
F: We had… I mean she would make, as far as I know, she would make the pigs’ feet 
soup in New Year’s Eve and went into New Year’s Day for lunch. We had the regular 
sushi, nishime, kobumaki, tempura sweet potato, tempura mochi. We didn’t go so far 
as to pound mochi but we steamed the mochi and made, I remember, rolling the hot 
stuff. Kinako and everything. But we kind of …. Today, I don’t do any of that stuff. I 
make nantu, which I bake in a pan, just bake it in the oven. That’s my duty. Every 
New Year’s, I would make potato macaroni salad and make the nantu. And the 
morimono, like the orange and the apples. So we make that. My sister does all the big 
stuff. Or we share. Actually my brother’s wife does the frying like you know, shrimp 
tempura and chicken…. So she does all the frying stuff. My sister kind of does all the 
harder stuff like nishime. Her daughter-in-law makes the sushi now. We used to had 
to roll the sushi every year. So it was pretty intense. And even the, I don’t know if it’s 
Okinawan or Japanese but, black beans, kuromame… our family eats it. We just buy 
the can. And it has bits of kobu in it with the chestnuts inside. So we kind of eat that. 
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And of course, the red rice. Azuki bean rice. We always have. So yeah, that was…. 
Yeah, we got exposed to that long time. 
 
I: Did you live with your grandparents? 
 
F: They were back in Okinawa. I never met my father’s parents. In fact, I think they had 
both passed on even before I was born. My Mom’s side, I never met my grandmother 
but I met my grandfather because he came to Honolulu for some occasion to do with 
the Tamae family, I think. So we all got invited to this party and stuff so we were 
there. But that’s the only time and only through pictures. I recognize him through the 
pictures. So never did grow up with them. But I had cousins in Okinawa. Like my 
Mom’s two brothers below her, they lived in Okinawa. They raised their families in 
Okinawa. Whereas my Mom’s third brother, my Uncle Taro, he lived in Hawaii. So 
he raised his family here. So my cousins, we all grew up together. Both my aunty and 
my uncle have passed on now. So I just have my cousins. And my mother’s fifth 
brother died in World War II. He was in Okinawa. So he was in Okinawan-Japanese 
Army.  
 
I: He was fighting as a Japanese soldier? 
 
F: Yeah. So he died during the World War II over there. Some Pacific Island. I don’t 
know where or which one. So they have that memorial over there in Okinawa? So the 
last time I was in Okinawa, we went to see that and we found his grave. You know 
the names and everything? Yeah. So, pretty sad. So my cousins in Japan, in Okinawa, 
I still every now and then, we communicate. In fact, Shigeo…, his father is actually 
the second son… he actually was here in Hawaii during the war…? So because of 
that, he got put into the internment camp. So I think he was shipped off to the 
mainland some place and then he came back here. But before then, he had a son and a 
daughter in Okinawa. Then he had come here, went to internment camp, went back to 
Okinawa and he had four more kids and they all live in Okinawa. Except for one. 
One is in Japan, Tokyo, or some place as a nurse. So that cousin, I never met at all. I 
met everybody else except for that one. We kind of keep in touch and some of them 
have come here. In fact, Shigeo, my cousin, he was I think right after the war, 
Okinawa’s poor and everything so they were trying to teach the young people to be 
farmers or whatever. So they had this exchange program. He came here. He lived 
with us on my Dad’s farm. So my Dad taught him how to farm and everything, 
piggery. So he went back and that’s what he had was his pig farm. And then after that, 
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he went into deli. Then he retired. So now he has his vegetables, papayas, whatever 
he has, you know, his plants and everything. That’s what he is into now.  
Twice that I went up there in Okinawa, I went there two different occasions. I 
met up with them and you know, and met with them. So that was pretty interesting. I 
mean, they live in country. (laugh) Because one of the sisters, I guess they have 
sugarcanes…? They are surrounded by the sugarcanes and they go out there and 
they… I don’t know if they harvest that or… and they somehow they just harvest it 
and somebody else just comes in and picks it up and do whatever with it so…. I guess 
that’s how they are living, whereas the brother was farming, right? And the other kids 
are a little bit more modern. (laugh) Because they are way younger so they went into 
the business world and stuff like that. They are not farmers.  
 
I: How did you feel when you went to Okinawa? 
 
F: I just felt kind of a … kind of happy but kind of sad.  
 
I: Why did you feel sad? 
 
F: I guess because I was never given that opportunity to go visit them, play with them or 
whatever. But knowing that that’s where my Mom folks came from or my father… 
well… my father… yeah… I did go see his relatives as well but mostly on my Mom’s 
side. I guess I kind of got sentimental. So it’s like… “Oh, this is where she lived. This 
is how she grew up. Okay,” because I saw pictures. I relate to pictures that my Mom 
had. And they had patch roof house, with tatami floors and everything. I was like, 
“Why?” But I guess it’s just as same as Hawaii, where people they think people live 
in grass shacks? So I guess that’s just how it is. It kind of made me feel like, maybe I 
just finally came home? I don’t know. It’s kind of interesting. But it was nice to see 
everything that people talk about, when they go to Okinawa you see all of these 
memorials and all these other things. Of course, all the other different things, too. It 
was pretty interesting to see how they grow, how they lived. And of course, my 
cousins who live up there, they also had an opportunity to live here one or two years I 
think. Probably during their elementary school years because my Uncle, he had to go 
to school here, a technical school. And then during that time, he moved his whole 
family here while he went to school. Then he went back and then he worked for the 
government. So he and my aunty, I don’t think she ever worked, so it was just my 
Uncle that worked. Today his kids, two are pharmacists and the younger one is a 
teacher. I want to say college or if not high school. He did well for his kids.  
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  My other cousins from my other Uncle, you know, the two were farmers and 
the other four are not. But they still, they are the ones that still live in Naha. They are 
the ones, who came to Hawaii when they were small and when their father went to 
school. My other cousins, they still live out in the country. Well, except for, maybe 
two brothers, they live outside of Naha or somewhere around there like by Shuri. I 
never gone to their houses. I’m always going back to where my Mom and my Mom’s 
parents were.  
  On those two occasions, I was always a little worried about how we were going 
to communicate. I spoke English and they spoke Japanese! (laugh) But I knew some 
Japanese. I just couldn’t speak it a lot. So even if they spoke, I couldn’t understand. 
So it was kind of interesting. And each time I left over there, I was like, “Okay, I’ll go 
back home and study Japanese,” but I never did or I didn’t continue to such a point, 
where I could speak fluent. So I just was like…. (laugh) So I rely a lot on my sister 
because she can speak and read Japanese. And I never learned hiragana, where she 
learned hiragana. I only learned katakana…? Oh, she learned katakana and I learned 
hiragana. I never learned katakana. So every time I see that, can’t read that. (laugh) 
And most of the kanjis, I forgotten. 
 
I: But you did learn kanji?  
 
F: Yeah, I did learn over there. So I know some easy ones like “kawa,” “yama,” those 
simple ones I know. But the harder ones, I have to figure it out. Because I couldn’t 
even write my name in kanji.  
 




I: People will tell me that Okinawans are hard working people. Do you agree with this? 
 
F: I do. Because people with farm… they were only doing that really, I think, to get 
their own kids probably a better education and everything. So they really worked 
hard to get them going and everything else. I don’t know if you know that we have an 
association was formed when the first generations came in because they came in from 
all different parts of Okinawa. It was like to pass the time and everything. What they 
did was that everybody who came from the same prefecture, they got together and 
they formed their own clubs. And all of those clubs belonged to an association, which 
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is now HUOA, Hawaii United Okinawa Association. So you know this? 
 
I: Yes. I did go there. 
 
F: So they, to put on a festival and all the different events that they have year round, 
they call on for volunteers.  
 
I: Do you participate in those events? 
 
F: I used to volunteer at the festival and this year was thirty years, they say. So I did 
start from when they started at the McCoy Pavilion. I was always selling scripts at the 
scripts booth. And from McCoy, they moved to Thomas Square, from Thomas Square 
to Kapiolani Park, where it is now. I followed them all along up until about fifteen or 
sixteen years I was with them. Yeah, about fifteen years, since ’82, and I kind of 
stopped. But I still went to the festival every year because I want to buy certain things 
from there. That comes in only once a year. They have that what they call mozuku, the 
seaweed. I like that so I buy that. Only can get it once a year when the festival comes. 
And then of course the foods. And we work in the food booths. On Sundays our club, 
my father’s club, works at the food booth. We do the Okinawan soba soup. So we did 
that on Sunday. Every year, we try to volunteer. My sister and I try to volunteer over 
there. So it was pretty interesting, you know. It was just different, see everybody and 
participate. But this year, I didn’t see any of the programs. I like to see all the 
programs, too, because they have guests coming from Okinawa and stuff. So it’s 
pretty good. I like it.  
  I always dream about… I always think about I wanna play the musical 
instruments, stuff like that, but I just don’t have that time. So I am just like no sense 
doing it because that’s a real commitment. I see my cousin and he is younger than me. 
He’s actually born and raised in Okinawa but when they were young, my Uncle 
moved their whole family here just to give them a better education. So they left 
Okinawa and came here but one of their sons, my cousin, is just into the Okinawan 
culture. He has already got, they have certain certificates as you go. So he has already 
got to the top. So it’s like, every time you talk to him, he would be going to Okinawa 
to get another certificate. And his wife, she is local, born here, but she is really, really 
into the culture. And her, too, she has gotten her certificates. But she got started, I 
think, in Okinawa. She went on a one year program. So she learned all the different 
musical instruments, the dance and everything. So she got into that and she’s…. So I 
think that’s where, I don’t know where they met, but they met in one of those culture 
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events. So they both are very busy. So I say I cannot commit that! Not until I am 
retired. It’s pretty interesting, though.  
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